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Daniel: an overview  

“God … knows everything.” (1 John 3:20) 

Chapters 1, 3 and 6 describe believers’ faithful conduct and witness in Babylon.  

Chapter 2: Nebuchadnezzar’s dream pictures four kingdoms coming successively into possession of 

Jerusalem, marking the beginning and continuation of Gentile dominion over the city.  

Chapters 4 and 5 show godless rulers humbled and (according to their response) either restored or 

destroyed. 

Chapter 7: Daniel’s dream foreshadows the end of Gentile dominion over Jerusalem.   

Chapter 8: Daniel’s vision focusses on desecration and restoration of the temple. 

Chapter 9: Daniel prays for his nation and foresees the coming Messiah.  

Chapters 10, 11 and 12 relate events that will bring Antiochus IV to prominence and describe the 

outrages this ruler will perpetrate against God and His people, whilst at the same time looking forward 

to a greater end-time fulfilment as Antichrist is revealed.  

Chapter 12 ends with a message of hope for all believers – of salvation and everlasting life.  

The book summarises principles of victorious Christian living, from the joy of leading a submitted life 

(Daniel 1:1-21) to being a light in a dark place (Daniel 2:22), gaining victory in the midst of trial (Daniel 

3:17-25), receiving rewards for faithful service (Daniel 5:17 and 29), seeing the deliverance of the 

innocent (Daniel 6:10-24), confessing national sin and praying for revival (Daniel 9:3-19) and winning 

souls (Daniel 12:3),  

Attributions and disclaimers 

There are many excellent Bible commentaries that provide details on the dating and authorship of the 
book of Daniel, and the language and literary devices it employs. This study doesn’t seek to replicate 
what’s readily available elsewhere, whilst gratefully acknowledging a debt to many of these sources.   

All illustrations courtesy of Wikimedia Commons except as otherwise stated. Other attributions are as 
noted below.  

[Attribution details to be completed if this study is intended for wider distribution] 

Every effort has been made to attribute images correctly. If any necessary attributions are missing, we 
will gladly add these on being provided with the necessary details.  

All Bible quotations are from the New International Version (NIV) unless otherwise stated.  

The opinions in this work are the author’s own.  
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Daniel: session 1 

Daniel 1:1-21: Living faithfully in Babylon (1) 

In studying the book of Daniel, we’re in good company. After the execution of Charles I in 1649, a 

group called The Fifth Monarchy Men emerged. They took their name from the fact that Daniel saw 

the coming of four great carnal kingdoms, followed by a fifth kingdom representing the thousand-year 

reign of Christ on earth (five being the number of grace). Major-General Thomas Harrison, one of the 

signatories of Charles I’s death warrant, was a Fifth Monarchist. He was executed after the Restoration 

of Charles II in 1660, but – seeing the approach of 1666 as significant because of the number of the 

Beast in Revelation 13:18 – other Fifth Monarchists led an uprising (Venner’s Revolt) in 1661, after 

which the movement was suppressed. So, Daniel’s prophesies have aroused strong passions!  

Our purpose in studying the book isn’t just to increase our knowledge, but to grow in understanding 

so we can pray and war more effectively for the Kingdom – remembering that our fight is not against 

flesh and blood but against “the spiritual forces of evil in the heavenly realms.” (Ephesians 6:12). 

Before we get into the text, we need to orient ourselves in time, place and personalities. 

 

The Babylonian Empire 

The narrative begins in 605 BC, “third year of the reign of Jehoiakim king of Judah” (Daniel 1:1). This 

was when Nebuchadnezzar was made co-regent with his father Nabipolassar, and put in command of 

Babylon’s army. Striking west, that same year he defeated Egypt at the battle of Carchemish, took 

Jerusalem and deported a number of high-ranking Jews (among them, the young men we read about 

in Daniel 1:6-7). Nebuchadnezzar was an outstanding general, and a mighty king. He ruled for 44 out 

of the 70 years of the New Babylonian Empire’s existence, dying in 562 BC. Daniel outlasted this king 

and several of his successors. He was still alive (albeit a very old man) when Babylon was conquered 

by Cyrus, king of the Medes and Persians – a man Isaiah had prophesied about by name before he was 

even born (see Isaiah 45:1 and 45:13).  

Judah was a troublesome province. There was a revolt in 598-97 BC, which caused Nebuchadnezzar 

to take more captives away to Babylon. Amongst these were the Prophet Ezekiel and King Jehoiachin. 

Captives were taken twice more, in 586 BC (after a two-year siege of Jerusalem that ended with the 

temple being destroyed and the city’s walls being demolished) and again in 581 BC. The destruction 

of the temple in 586 BC took place on the ninth day of the month of Av (aka Tisha B’Av). This date – 

regarded as the saddest in the Hebrew calendar – has marked other terrible events in Jewish history, 

such as the destruction of the Second Temple by the Romans in AD 70, the expulsion of Jews from 

England in 1290, formal approval for Himmler’s Final Solution in 1941 and deportations of Jews from 

the Warsaw Ghetto to Treblinka in 1942.  
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As noted, in total there were four occasions on which Jewish captives were taken, and through these 

deportations Nebuchadnezzar effectively decapitated the state of Judah. More or less everyone who 

had education or occupied positions of power or responsibility was removed, leaving the remaining 

people leaderless – a ruthless but effective way of controlling subject populations.  

The prophet Jeremiah was alive to see the destruction of the Jerusalem temple and to write about the 

aftermath of Babylonian invasion in Lamentations. He died around 570 BC, and Ezekiel at more or less 

the same time. So, Jeremiah, Ezekiel and Daniel overlap. One of the distinctive things about Daniel 

was that, for the whole of the period covered by his writings, he was at the very heart of the 

Babylonian state. He had positions of power and influence under several kings, and was held in high 

regard by the people he worked with. He was a man who was in the world, but not of it. 

Daniel is written in Hebrew, except for 2:4 to 7:28. This is in Aramaic, the diplomatic and commercial 

language of the day. It’s exactly what we might expect from a Jew living among Babylonians, quoting 

from copies of texts that were themselves written in Aramaic.  

 

The Ishtar Gate, Babylon 

Babylon took over areas that had previously been ruled by the Assyrians, and added conquests of their 

own. Their heartlands were along the Tigris and Euphrates rivers. (See map on previous page.) 

Jewish captives taken to Babylon retraced a large part of Abraham’s journey from Ur to Canaan: the 

devil would love to reverse God’s work of salvation in believers’ lives, and to usher them through the 

gates of hell. The main ceremonial entrance to the city (from about 575 BC) was the Ishtar Gate. The 

number of gods and goddesses (demons) depicted on this gate is the same as the number value of the 

Hebrew word Sheol (meaning underworld, sometimes rendered as hell). Jesus, of course, says the 

gates of hell will not prevail against His church. Babylon means “Gateway of the gods”, but to Hebrews 

it signified “confusion”.   

In Babylon Jews had to come to terms with the end of the sacrificial system that had accompanied 

worship at the temple in Jerusalem. It was here that their faith started to be reconfigured around 

synagogues. Here, too, where they were finally broken of the desire to follow pagan gods.  

Babylon was the wonder city of the ancient world. The Greek historians Herodotus and Antipater 

described its size and magnificence, built on a grid plan, most houses said to be three or four storeys 

high, with the river Euphrates running through its centre. Its impressive defences included moats and 

concentric rings of huge walls, supposedly so wide that in places it was possible to turn a chariot on 

The Ishtar Gate was one of the nine gates to 

the inner city of Babylon, built around 575 BC 

by order of King Nebuchadnezzar II. It lay on 

the north side of the city’s inner walls and 

was decorated with bulls (for weather god 

Hadad) and dragons (for Marduk, city god of 

Babylon). From the Ishtar Gate, a walled 

processional way led into the centre of the 

city, covered with glazed bricks inlaid with 

carvings of animals and Babylonian gods. The 

Ishtar Gate Itself is now in the Pergamon 

Museum in Berlin, along with the throne of 

Zeus (seat of Satan) from Pergamon.  
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the walkway along the top of them. The outer walls of the city had a circumference of about five miles. 

Apart from the king’s Summer Palace, most public buildings lay in the inner city, which had its own 

double defensive walls. The inner city housed one of the Seven Wonders of the ancient world: the 

Hanging Gardens built by Nebuchadnezzar for his wife Amytis, homesick for the mountains of her 

native Media. So, we shouldn’t be surprised if moral depravity and demon-worship exist in our day 

alongside great technical and artistic achievement. Babel is what the world calls civilisation.  

Babylonians were skilled in astronomy and mathematics, giving us hours divided into sixty minutes, 

minutes divided into sixty seconds and circles divided into 360 degrees (note the numbering system 

built on multiples of 6, this being the number of Man, created on the sixth day). But they mixed 

genuine science with the occult practices of their many “magicians and enchanters” (Daniel 1:20). One 

of their major deities was Ishtar (Astarte, Ashteroth), a storm goddess also associated with fertility. 

Her worship involved ritual prostitution.  

Babylon was built on the site of ancient Babel, scene of a concerted human rebellion against God and 

an attempt to bring in a politico-religious system contrary to God’s purposes. Babylon was the 

oppressor of God’s Old Testament people, and it appears in Revelation 17:18 and again in Revelation 

18 as an embodiment of the evil forces opposed to God. It’s the once and future manifestation of 

Satan working out his plans through the hierarchies and systems of the world (world government, 

one-world religion, oppressive economic and financial control, etc). Daniel tells us a lot about how to 

live in our present-day incarnation of Babylon. It shows us things in the physical we need to confront 

in the spiritual. And it reveals future things we now see unfolding in the nations.  

Chapter 1 tells us about the character of Daniel and his companions. Though young (maybe just into 

their teens), they belonged to the royal family or nobility. Physically and mentally, they were the pick 

of the crop. (See Daniel 1:3-4). Just as Moses was trained in all the knowledge of the Egyptians (Acts 

7:22), so Daniel and his compatriots had three years’ training in “the language and literature of the 

Babylonians” (Daniel 1:4). Most probably, that literature would have included scientific and technical 

texts. They were destined from the start for positions of responsibility in “the king’s service” (Daniel 

1:5). The Babylonians intended to co-opt these young men into their way of thinking, as conquerors 

often do with the elites of subject peoples. Giving them new (Babylonian) names was designed to give 

a new identity and a new religious-political allegiance. (See Daniel 1:7). Ashpenaz (meaning, I will make 

prominent the sprinkled) is called “chief of [the] court officials”, alternatively rendered as “master of 

[the] eunuchs” (Daniel 1:3, KJV), so there’s a likelihood Daniel and his friends were also castrated.  

None of the young men allowed themselves to be defined by what others tried to put on them. Though 

“Daniel resolved not to defile himself” (Daniel 1:8), his friends must have made this same resolution, 

as they all refused to take Babylonian food and drink. (See Daniel 1:11-14, and compare what Paul 

says about food sacrificed to idols in 1 Corinthians 8).  

Daniel was the kind of employee every boss loves. He was always looking for a work-around and he 

brought solutions, not problems. The chief official he first approached was sympathetic but scared 

(Daniel 1:8-10), so instead Daniel went to “the guard the chief official had appointed” (Daniel 1:11), 

who agreed to Daniel’s proposal that the Jews should have “nothing but vegetables to eat and water 

to drink” (Daniel 1:12) and “tested them for ten days” (Daniel 1:14).The guard may have acted out of 

greed or self-interest as he “took away their choice food and the wine they were to drink and gave 

them vegetables instead” (Daniel 1:16), maybe selling this stuff or taking it for himself. God can use 

even the basest human motivations for His purposes!  
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Daniel: session 2 

Daniel 2:1-21: Gentile dominion over Jerusalem foretold 

2:1-3 It’s unclear whether Nebuchadnezzar couldn’t remember the details of his dream, whether he 

was testing the wise men in some way, or whether demanding to be told what he’d dreamt was just 

another example of tyrannical behaviour. At all events, it doesn’t seem too much of an exaggeration 

for the astrologers to have said, “No king, however great and mighty, has ever asked such a thing of 

any magician or enchanter or astrologer.” (Daniel 2:10).  

2:4 The astrologers answered the king in Aramaic. Here Daniel’s account switches from Hebrew to 

Aramaic. Daniel’s position in the Babylonian state (especially as he rose to high office) would have 

given him access to information he may have drawn on to write what follows. Many cuneiform clay 

tablets have been found, showing what detailed records the Babylonian bureaucracy kept.  

2:5 The interchange from here onwards is between the king and the astrologers, as they (rather than 

the magicians, enchanters and sorcerers) were the ones who’d normally be expected to interpret 

dreams. In Babylon, astrologers were part of the powerful priestly caste.  

2:6 Nebuchadnezzar conforms to the standard psychological profile of a tyrant by mixing extremes of 

threat with a correspondingly lavish offer of “gifts and rewards and great honour.”  

 

                  Detail from the Ishtar Gate 

2:7 The repetition of what was said in Daniel 2:4 shows the desperation of the court astrologers, who 

had nothing more they could say. Babylon developed the first organised system of astrology, and our 

present-day Zodiac with its twelve star-signs is based on a Babylonian original. (The modern version 

differs in some relatively minor respects, for example by substituting Gemini for Babylon’s Great 

Companions, both aspects of Nergal, king of the underworld, and also a god of war and pestilence.) 

The walls of the Processional Way that ran 

from the Ishtar Gate were lined with glazed 

tiles depicting lions, dragons, bulls and 

flowers (the latter being symbols of the 

goddess Ishtar). The gate itself depicted only 

gods and goddesses, including Ishtar, Adad 

(aka Hadad) and Marduk. The gate stood 

maybe as much as 50 feet high, and its 

foundations extended as much as a further 45 

feet underground. The Processional Way was 

paved with huge blocks of white limestone 

and was over a mile long, spanning the whole 

width of the area encompassed by Babylon’s 

inner walls – an imposing and awe-inspiring 

statement of Babylonian artistry and 

technical expertise. It was a thing of beauty, 

but also a projection of state power and a 

statement of the superiority of Babylon’s 

gods.  
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2:8 In distrusting the astrologers’ motives, Nebuchadnezzar combined the astuteness and suspicious 

nature of a mob boss. He was nobody’s fool, and a dangerous man to cross.  

2:9 Nebuchadnezzar scolded the astrologers, “You have conspired to tell me wicked and misleading 

things, hoping the situation will change.” This suggests there was history behind the king’s mistrust, 

perhaps grounded in false predictions given on other occasions or attempts to manipulate situations 

for private gain.  

2:10 The astrologers confessed their impotence. In the events to come, God will make fools of them 

and their occult practices, winning glory for Himself in the process. Babylonian priests inspected the 

livers of sacrificed animals in order to determine the will of the gods, as well as using astrology. Any 

blemishes and marks on the livers were interpreted as signs. A set of 32 tablets inscribed with liver 

models (dating from around 1875 BC) are the oldest known detailed texts of Babylonian divination.  

2:11 The astrologers said, “the gods do not live among men”, but the LORD shows this is false when 

the fourth figure appeared in the fiery furnace. This is a prefiguring of how Jesus, God made man for 

our salvation, the living Word of God, “became flesh and made his dwelling among us.” (John 1:14).  

2:12 Nebuchadnezzar showed the typical overreaction of the tyrant. If there was any fault, it lay with 

the astrologers, yet he ordered “execution of all the wise men of Babylon.” This was literally overkill. 

 

Ashur, Ishtar, Sin, Enlil, Shamash, Adad and Ishtar of Arbela are flanked by two star-worshippers 

2:13 Presumably “men were sent to look for Daniel and his friends to put them to death” on the basis 

that, as they’d reached the “end of the time set by the king” (Daniel 1:18) for being schooled in 

“knowledge and understanding of all kinds of [Babylonian] literature and learning” (Daniel 1:17), they 

were now considered wise men themselves.  

2:14 Daniel spoke to the commander of the king’s guard “with wisdom and tact”, just as he’d earlier 

spoken to the chief official and guard (Daniel 1:9-14).   

2:15 Wisdom and tact were evident in how Daniel tried to understand Nebuchadnezzar’s motivations, 

asking Arioch, “Why did the king issue such a harsh decree?” If the king genuinely couldn’t remember 

the dream, his harsh behaviour may have been at least partly motivated by fear, since the Babylonians 

thought failing to remember a dream meant bad luck, or worse. The implication of the fact the king 

“had dreams” (Daniel 2:1) is that the same dream kept coming back to him night after night. 

2:16 Astoundingly, Daniel was able to gain access to Nebuchadnezzar to ask for a stay of execution, 

and this was granted. God must have caused Daniel to have special favour in high places, as the king 
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had earlier accused the astrologers of playing for time and been unwilling to listen to their pleas for 

him to reconsider his orders. Once again, Daniel worked cleverly within the setting in which he found 

himself. His approach contrasted with the astrologers’ inability to do anything but repeat that the king 

should first reveal what his dream was: see Daniel 2:4 and 2:7. 

Daniel may have been helped by the fact that Nebuchadnezzar was extremely superstitious and (by 

Babylonian standards) pious, building many temples. At first, he’d hesitated to attack the temple in 

Jerusalem, believing God wouldn’t allow it to be destroyed. He only did so when he was assured by an 

oracle that the gods were on his side: see Ezekiel 21:21-23.  

2:17 Since “Daniel returned to his house and explained the matter to his friends”, the inference is that 

either they were all living in the same place or the friends were waiting for Daniel at his home. No 

doubt they were fervently praying all the while.  

 

Artist's impression of Babylon from the air 

2:18 Daniel was a man to whom God opened heaven’s secrets. Heaven is mentioned more often in 

Daniel than in any other Old Testament book apart from the Psalms. Alongside general references 

(Daniel 4:26, 4:34, 7:27, 9:12, 12:7), the book talks of the “God of heaven” or “God in heaven” (here 

and in Daniel 2:19, 2:28, 2:37, 2:44), the “Lord of heaven” (Daniel 5:23), the “King of heaven” (Daniel 

4:37), the “powers of heaven” (Daniel 4:35), “a holy one, coming down from heaven” (Daniel 4:13, 

4:23), the “dew of heaven” (Daniel 4:15, 4:23, 4:25, 4:33, 5:21), “a voice from heaven” (Daniel 4:31), 

“winds of heaven” (Daniel 7:2, 8:8, 11:4) and the “clouds of heaven” (Daniel 7:13). 

2:19 The mystery was revealed to Daniel in a vision (not a dream) that very same night. There was no 

delay in answering the four friends’ prayer, in contrast to the later episode when “the prince of the 

Persian kingdom resisted [the visiting angel] twenty-one days.” (Daniel 10:13)  

2:20 Daniel had wisdom and Nebuchadnezzar had power, but Daniel acknowledged that God is the 

source and ultimate expression of both these things.  

2:21 God changes times and seasons, as is His prerogative. Later, we’re told of the enemies of God 

attempting to usurp His role by seeking to change “the set times and the laws” (Daniel 7:25), though 

without success. God also “sets up kings and deposes them” (Daniel 2:21), and will do precisely this 

with Nebuchadnezzar in Daniel 4.   
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Daniel: session 3 

Daniel 2:22-49: Gentile dominion over Jerusalem explained 

2:24 Daniel went to Arioch, the “commander of the king’s guard, who had gone out to put to death 

the wise men of Babylon.” (Daniel 2:14). In Hebrew, Arioch means, “lion-like” – a fitting name for a 

military man. (A different Arioch, who was king of Eliasar and took part in the battle of the Vale of 

Siddim, features in Genesis 14:1 and 14:9.) It’s possible this Arioch was a fellow Hebrew (although 

such a military role would have been an unusual position for a foreigner and a member of a subject 

race to hold), or that we’re simply given the Hebrew version of his Babylonian name. At all events, he 

was helpful to Daniel and “took [him] to the king at once” (Daniel 2:25). Daniel’s intervention came 

not a moment too soon, as evidently the executions were just about to start.   

2:26 repeats what 1:7 already told us, namely how the Babylonians renamed Daniel as Belteshazzar. 

Names are always important in the Bible and there must be a reason for repeating that information 

at this point. Daniel means, “God is my judge”, whereas Belteshazzar means, “Bel, protect the king” 

(Bel, meaning “lord” was a Babylonian god, an amalgam of the chief god Marduk, with Enlil the god of 

wind, earth, air and storms and Dumuzid, the god of death. Marduk became associated with the planet 

Jupiter). So, as events usher Daniel into the presence of the king, we see brought into sharp focus the 

contrast between two mutually antagonistic world views, religious and ethical systems, spiritual 

allegiances and power dynamics. Though God had allowed Israel to be taken into captivity to further 

His plans and purposes for His covenant people (and, through them, for bringing salvation to many), 

He still remained jealous for His Name while they were in Babylon. So, through Daniel and his friends, 

He repeatedly showed His superiority over Babylon’s false gods and occult practices.  

 

The nine gates of Babylon’s inner city were each named after gods: Shamash, the sun god; Urash, 

meaning “earth” or “secret”, the earth goddess; Enlil, god of storms and the air; Marduk the chief 

god; Ishtar goddess of sexual love; Adad god of storms and rain; Sin the moon god; Zababa god of 

war; and Lugalgirra, who guarded doorways and thus possibly the entrance to the underworld.  

2:27 Daniel said God “reveals mysteries” and is “the revealer of mysteries” (Daniel 2:29). This phrase 

was picked up later by Nebuchadnezzar, who called God “a revealer of mysteries” (Daniel 2:47). But 

Esagila (meaning, the House that raises its head) 

was the most important temple complex in 

ancient Babylon, dedicated to the god Marduk, 

the city’s main deity. The temple area lay south of 

the huge ziggurat called E-temen-an-ki (meaning, 

the House of the Foundation of Heaven on Earth). 

Also dedicated to Marduk, this has been 

suggested as a location of the Tower of Babel. It 

had seven or eight stepped levels, was about 300 

feet square and roughly the same height, with a 

walkway leading to the top. Its three vast 

courtyards were surrounded by intricate 

chambers.  
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for the pagan, polytheistic Babylonian ruler, God was only “a” (not the) revealer of mysteries. Again 

and again, Nebuchadnezzar failed to appreciate the true nature and power of Israel’s God.   

The extent of the occult practices taking place at the heart of the Babylonian state is shown by the 

fact that there were not only the “magicians and enchanters” of Daniel 1:20 at work, but also wise 

men and diviners.  

2:31-32 Nebuchadnezzar’s dream was of “an enormous, dazzling statue, awesome in appearance, 

[with its] head … made of pure gold.” Nebuchadnezzar’s character was like “the Babylonians, that 

ruthless and impetuous people” (Habakkuk 1:6). Cruel and tyrannical (witness his threats against the 

wise men in Daniel 2:12-13), he drew self-centred and perverse conclusions from the dream whose 

meaning God revealed to him through Daniel. In Daniel 3:1, we see him setting up a statue entirely of 

gold for people to worship, no doubt inspired by hearing that the golden head of the statue in the 

dream represented himself (Daniel 2:38).  

2:32-34 The gold part of the statue is specifically identified with Nebuchadnezzar, since when Daniel 

interpreted the dream for the king, he said, “You are that head of gold.” (Daniel 2:38). Bible scholars 

generally agree that silver represents the empire of the Medes and Persians, the bronze Greece and 

the iron Rome.  

 

2:39 Daniel’s interpretation said the third (bronze) kingdom “will rule over the whole earth.” Even if 

we treat this as meaning “the whole of the then known world”, it doesn’t really make sense as far as 

the physical realm is concerned. Although Alexander the Great reputedly wept because he had no 

more worlds to conquer, there were extensive parts of the known world that he didn’t rule. (He took 

only the smallest sliver of north-western India, for example.) Ideologically, however, this description 

fits precisely with what we now experience in the spiritual dimension, with the apparent triumph of a 

secular-humanist world view rooted in Greek thinking which now predominates across the globe. This 

is why God says, “I will rouse your sons, O Zion, against your sons, O Greece.” (Zechariah 9:13).  

2:34 The statue in the dream is destroyed by a “rock cut out, but not by human hands.” To seek the 

meaning of terms used in the Bible, it’s often helpful to see how they’re used when they first appear 

in Scripture. (We might call it, the law of first mentions.)  The first mention of a rock was by Jacob (at 

that point, renamed Israel following his wrestling with the angel at Peniel). Prophesying over his son 

Joseph, he said, “his bow remained steady, his strong arms stayed limber, because of the hand of the 
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Mighty One of Jacob, because of the Shepherd, the Rock of Israel, because of your father’s God, who 

helps you, because of the Almighty, who blesses you” (Genesis 49:23-25).  

Throughout the Old Testament, God is often likened to a rock: see for example 1 Samuel 2:2, 2 Samuel 

22:32, 22:47 and 23:3, Psalm 19:14, Isaiah 30:29, Habakkuk 1:12 and many more. Note in particular 

the rock God commanded Moses to strike to provide water for the Israelites in the desert (Exodus 

17:6) and the “place near me where you can stand on a rock [as] … my glory passes by” (Exodus 33:21-

22). In the New Testament, Paul gave the word rock a Messianic significance, saying the Israelites in 

their desert wanderings “all ate the same spiritual food and drank the same spiritual drink; for they 

drank from the spiritual rock that accompanied them, and that rock was Christ.” (1 Corinthians 10:3-

4). (Also compare 1 Peter 2:1-8.) 

2:35 In Nebuchadnezzar’s dream, “the wind swept them [the statue’s broken parts] away without 

leaving a trace. But the rock that struck the statue became a huge mountain and filled the whole 

earth.” We still experience spiritual residues of these four kingdoms – occultic practices, false gods, 

scientific and pseudo-scientific theories etc – and are living with the legacy of Roman law, Greek 

philosophy, Persian ethics and Babylonian astrology. The rock has smashed into the statue but is still 

in the process of “[becoming] a huge mountain and [filling] the whole earth.” Note the violence of this 

process as kingdoms clash (God’s against Satan’s): the rock “struck” and “smashed” (Daniel 2:34), 

while the kingdom God sets up that “will never be destroyed” will “crush all those [other] kingdoms” 

(Daniel 2:44). Jesus says, “the kingdom of heaven has been forcefully advancing, and forceful men lay 

hold of it.” (Matthew 11:12). He “did not come to bring peace, but a sword.” (Matthew 10:34).  

2:37-38 The sovereignty of God is clearly displayed. “The God of heaven has given you dominion and 

power and might and glory; in your hands he has placed mankind and the beasts of the field and the 

birds of the air. Wherever they live, he has made you ruler over them all.”  

2:43 In the kingdom of “iron mixed with baked clay … the people will be a mixture and will not remain 

united, any more than iron mixes with clay.” This perfectly describes the eastern (Greek) and western 

(Roman) halves of the Roman Empire, with the former splitting off to become the separate empire of 

Byzantium.  

2:46 Nebuchadnezzar treated Daniel like a god. He “fell prostrate before Daniel and paid him honour 

and ordered that an offering and incense be presented to him.” His pagan mind was totally unable to 

grasp the significance of what Daniel had told him about “the God of heaven” (Daniel 2:44) and “the 

great God” (Daniel 2:45). 

2:48-49 Since there was no discernible spiritual impact on Nebuchadnezzar at this point, we might ask 

why God gave him this dream? It only seems to have sparked more megalomaniac behaviour on this 

part of the king, as he ordered a golden statue to be made. The likelihood is that it was precisely so 

Daniel and his friends could be brought to positions of influence, as described in these verses.  

The Babylonian Empire was divided into provinces, of which the area around Babylon was one. Daniel 

was “ruler of the entire province” with his three friends as administrators under him. Daniel had 

continual access to the king as he “remained at the royal court” (Daniel 2:49) or, as the KJV renders it, 

“Daniel sat in the gate of the king”. Gates in the Bible are strategic locations physically and spiritually, 

controlling who (what) comes in and goes out, and being places where business was transacted, justice 

enacted and audiences held for kings, rulers and ambassadors: see for example Joshua 20:4, Judges 

9:35.  
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Daniel: session 4 

Daniel 3:1-30: Living faithfully in Babylon (2) 

According to the Septuagint, this incident occurred in the eighteenth year of Nebuchadnezzar’s reign 

after Daniel and his friends had been in Babylon about twenty years. This was 586 BC, the same year 

Nebuchadnezzar burned Jerusalem. So, as well as the impact on the individuals involved in the story, 

there’s a wider context of God saving a remnant for His name out of a fire inflicted by the things of 

this world. Later, Zechariah talks of “a burning stick plucked from the fire” (Zechariah 3:2).  

3:1 We might think it’s unlikely the Babylonians could build “an Image of gold, ninety feet high and 

nine feet wide” (Daniel 3:1), but this was well within their technical capabilities. The image was “of 

gold”, not of solid gold. Most probably, a metal skin was laid over a hollow frame. This construction 

technique is thought to have been used to make the Colossus of Rhodes.  

There are a number of possible identifications for the “plain of Dura”. The most likely lies southeast 

of Babylon, where there are mounds named Douair or Duair. Here the French Expédition scientifique 

en Mesopotamie (1851-1854) found what seemed to be the base of a great statue.  

3:2 The Babylonian Empire was a vast and sophisticated state with many levels of government and 

administration: hence the “satraps, prefects, governors, advisers, treasurers, judges, magistrates and 

… other provincial officials”. Though people then didn’t have modern technologies, they were no less 

intelligent than we are, and faced similar issues to ours.  

3:3 The phrasing of 3:2 and 3:3 might seem repetitive, but this is to emphasise the power, authority 

and total control of Nebuchadnezzar. He gave an order, and it was done.  

3:4 The herald addressed “peoples, nations and men of every language”. The setting up of the gold 

statue is a human challenge to God on many levels. Not only is it idolatrous, but in bringing together 

people of every language it attempted to reverse what God did at the time of the Tower of Babel by 

scattering people and confusing their language (Genesis 11:8-9). Again, we see Babylon standing as 

an archetype of human rebellion against God and Nebuchadnezzar as a forerunner of Antichrist.  

3:5 Musical instruments were used to create pomp and circumstance, and to add a seductive lure to 

the worship of the golden image. The seducing power of evil is similarly present in our own age.  

3:5-6 There was no freedom of conscience under the Babylonian system, with no appeal against orders 

issued by the state. The king’s command was backed up by compulsion: “Whoever does not fall down 

and worship will immediately be thrown into a blazing furnace.” (Daniel 3:6, and compare 7:11).  

3:7 In this kind of society, the vast majority of people will conform. It takes exceptional people (or 

ordinary people with an exceptional God) to do otherwise. 

3:8 The enemies of God are always looking for ways to attack His people: “some astrologers came 

forward and denounced the Jews”, perhaps still smarting from how they’d been shown up when they 

couldn’t interpret the king’s dream, but Daniel could (Daniel 2). They showed no gratitude for Daniel 

having saved them previously. Satan will use weaknesses like envy, pride and greed to further his 

purposes. Later, satraps try similar tactics to have Daniel thrown into the lions’ den (Daniel 6).  

3:12 Like Daniel, his three friends were given new names by their captors: see Daniel 1:7. Hananiah 

(God is my judge) became Shadrach (Command of Aku), Mishael (Who is what God is?) became 

Meshach (Who is what Aku is?) and Azariah (The Lord helps) became Abednego (Servant of Nabu). 
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The new names refer to Aku, a Sumerian moon god, and Nabu, one of the major Babylonian deities. 

(Nebuchadnezzar’s name meant, “Nabu, protect your servant”.) Replacing the original names that all 

referred to the God of Israel was designed to dominate, control and assert ownership, an attempt to 

change the men’s character and identity, just as the training they were given sought to propagandise 

and manipulate.  

3:12 The astrologers made three charges against the friends: they “[paid] no attention to … [the] king”; 

did not serve the Babylonian gods; and did not worship the image of gold. These address obedience 

to the civil power, plus inward and outward manifestations of spiritual allegiance.  

3:13 Nebuchadnezzar, “furious with rage ... summoned Shadrach, Meshach and Abednego” (Daniel 

3:13). What follows shows the unbridled, unprincipled but ultimately futile exercise of human force, 

set alongside the saving power of God. It also shows tremendous courage, faith and integrity on the 

part of the three Jews.  

3:15 Society would have us believe there’s nothing wrong with false worship: “If you are ready to fall 

down and worship the image I made, very good.” The king concluded his threats by saying, “Then what 

god will be able to rescue you from my hand?” Note the repetition of the phrase in 3:5 to show the 

hypnotic effect of music. Nebuchadnezzar had failed to learn from what happened in Daniel 2.  

 

                         Artist's impression of a Babylonian furnace 

3:16 We risk being objects of scorn, ridicule and persecution if we don’t follow the crowd. We need 

to know when to draw a line in the sand. Shadrach, Meshach and Abednego had faithfully served the 

Babylonian state for years, to such good effect that they’d been promoted to positions of trust and 

influence. They’d been able to work in ways that still honoured God. But when asked to go beyond 

what was right, they had the insight, wisdom and courage to know it was a bridge too far and refuse. 

3:17-18 Perhaps mindful of Isaiah 43:2, the three men affirmed that God could save them from “this 

hour” (John 12:27), but also acknowledged the possibility that He might not do so: “the God we serve 

is able to save us ... But even if he does not ... we will not serve your gods or worship the image of gold 

that you have set up.” (Daniel 3:17-18). Regardless of what the physical outcome might be, they had 

the certainty that, come what may, “he will rescue us” (Daniel 3:17).   

3:19 The king ordered the furnace to be “heated seven times hotter than usual” (Daniel 3:19). It was 
probably a blast furnace used to smelt iron ore or fire bricks. Stone was rare in Babylon, so brick was 

Nebuchadnezzar’s threat that 

Shadrach, Meshach and Abednego 

would be “thrown immediately 

into a blazing furnace” (Daniel 3:15) 

suggests there was a furnace close 

to where the statue stood, 

probably used for building the 

statue of gold. Archaeologists have 

excavated Babylonian furnaces, 

which could be huge and were 

often built into the sides of hills. 

This gave access for things to be 

thrown in from the top, though 

there was also a door at ground 

level. Since the furnace was “on the 

plain of Dura” (Daniel 3:1), only the 

door could be used in this instance. 
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widely used. Brick is normally fired to 1000 C, but Babylonian brick kilns could easily have worked at 
1300 C, the temperature needed to produce the coloured glazed bricks used for the Ishtar Gate. The 
king was probably calling for the furnace to be heated to this higher temperature.  

3:20 Burning people alive echoes pagan methods of sacrifice: “They have built the high places of Baal 

to burn their sons in the fire as offerings to Baal – something I did not command or mention, nor did 

it enter my mind.” (Jeremiah 19:5). God says, “Let no-one be found among you who sacrifices his son 

or daughter in the fire” (Deuteronomy 18:10).  

3:21-22 Nebuchadnezzar was so careless of human life that he caused some of his own soldiers to die 

in the flames. The fiery furnace is an image of hell, a place of flame and torment. So, no surprise it 

“killed the soldiers who took up Shadrach, Meshach and Abednego” (Daniel 3:22) but didn’t harm the 

three Jews. Evil may create hellish conditions for us, but can’t consign us to eternal damnation. We’re 

saved from hell by the blood and sacrifice of Jesus, who went through the fire precisely so we shouldn’t 

have to do so.  

3:23 Trial by fire is awful to contemplate. Fire can burn, scald, scar and kill, but also cleanses, purifies 

and cauterises. It provides heat and light, transforms wood into charcoal, and raw ingredients into 

tasty cooked food. God is often revealed in fire: to Moses in the burning bush (Exodus 3:2), to the 

Israelites in a pillar of fire (Exodus 13:21), to Elijah on Mount Carmel (1 Kings 18:38) and to the first 

Christians at Pentecost (Acts 2:3). We’re told, “our God is a consuming fire” (Hebrews 12:29), that 

Jesus will baptise “with the Holy Spirit and with fire” (Matthew 3:11) and that we should “not put out 

the Spirit’s fire” (1 Thessalonians 5:19).  

3:24-25 Similarly, God was revealed in the fiery furnace. Nebuchadnezzar identified the fourth figure 

in the flames as looking “like a son of the gods.’” (Daniel 3:25) and later spoke of an “angel” (Daniel 

3:28). Many say this fourth figure is Christ. That’s highly likely, as the divine presence not only kept 

the three companions alive and freed them from their shackles, but underwent the same trial they 

experienced. At all events, God was powerfully present.   

3:26 Though shaken by what he’d seen, to start with Nebuchadnezzar only acknowledged Shadrach, 

Meshach and Abednego as “servants of the Most High God”.  

3:27 But this changed when the king was confronted with the miraculous evidence of the three men 

not only being unharmed, but “not a hair of their heads [was] singed; their robes were not scorched, 

and there was no smell of fire on them.”  

3:28 Then, even a pagan king had to recognise that the LORD had been at work and give Him praise. 

The result was glory for God and honour for his faithful servants. Yet still, there was no real change of 

heart on the part of the king, who still spoke about “their God” rather than putting his own faith in 

the LORD, even though he admitted, “no other god can save in this way.” (Daniel 3:29). Still, God was 

greatly at work, and in Daniel 4 we finally see Nebuchadnezzar learn humility.    

3:29 To the end of this episode, the king remained a vicious tyrant with only the faintest glimmer of 

spiritual understanding. He showed no remorse over the dead soldiers and gave no apology to three 

men he’d treated with appalling brutality. The decree he issued to forbid anything being said against 

Israel’s God was harsh and left no room for conscience. Yet despite himself (like Balaam in Numbers 

22-24), a man who tried to raise himself above God ended up raising His name on high.  

3:30 Once again, the result was further promotion for God’s people. Though this is the last we hear of 

Shadrach, Meshach and Abednego, the supposition must be that they continued to offer help and 

support to Daniel during many of the events described in later chapters.  
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Daniel: session 5 

Daniel 4:1-18: A godless ruler humbled 

4:1 What follows reads as though Daniel is quoting from a royal proclamation. Because of that, we can 

take the reference to “all the world” as the stylistic conceit of a monarch who liked to be called “king 

of kings” (Daniel 2:37) and the ruler over “peoples, nations and men of every language” (Daniel 3:4). 

It’s not intended we should take it literally. All the same, it points to an Antichrist-type ambition to 

gain universal dominion and usurp a title (and role) that belongs to Christ alone.   

4:2 The formula “Most High God” is the Aramaic version of the Hebrew El Elyon, meaning God Most 

High. Abram told the king of Sodom, “I have raised my hand to the LORD, God Most High, Creator of 

heaven and earth” (Genesis 14:22). From what follows, it seems Nebuchadnezzar used these words 

without understanding their true meaning. He certainly didn’t act with proper respect towards God 

or His people.  

4:3 Hearing Nebuchadnezzar’s statement that God’s “kingdom is an eternal kingdom; his dominion 

endures from generation to generation”, we might think the king now accepted the one true God. But 

he soon made it clear that his spiritual allegiance remained to the Babylonian gods, specifically naming 

Bel as “my god” (Daniel 4:8). As ever, the proof of the pudding is in the eating. At the same time 

Nebuchadnezzar was pronouncing pious formulas about Israel’s God, Jewish exiles in Babylon were 

suffering grievously, as Psalm 137 clearly evidences. There, the Babylonians are described not just as 

“captors” but as “tormentors” (Psalm 137:3).  

.  

Manifesto of the Fifth Monarchy Men 

4:5 Talk of “the images and visions that passed through my mind” echoes what’s said in Daniel 2:28 – 

maybe a hint that the pious Daniel was starting to influence how the pagan king saw things. 

4:6-7 Nebuchadnezzar “commanded that all the wise men of Babylon be brought before [him] to 

interpret the dream for [him]” with no more success than before: compare 2:11 and 4:7. Jerusalem 

had been captured, its walls demolished and its temple destroyed. In the eyes of the pagan world, this 

demonstrated the superiority of Babylon’s gods. But the LORD showed again and again that this wasn’t 

so. The times and seasons, the fates of kings and nations, and the future itself are all in His hands.  

4:7 The KJV says the wise men “did not make known” the interpretation of the dream, instead of that 

they “could not”. If they knew the interpretation but would not speak it, presumably this was for fear 

of the king’s reaction: see note on Daniel 4:19.  

4:8 The fact Daniel “finally” came into the king’s presence suggests there was a delay. Since Daniel 

would surely have answered a summons from the king promptly, maybe the king didn’t ask for him 

straight away or state business kept Daniel from coming immediately. Nebuchadnezzar might even 

have wanted to give Babylon’s wise men a second chance to prove their worth after their failure last 
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time around, or been nervous of being seen to give too much preferment to Jewish exiles. At any 

event, everyone else had tried and failed by the time Daniel arrived.  

4:9 In calling Daniel “chief of the magicians”, it’s unlikely the king is indicating any formal governance 

or oversight role. He more probably meant Daniel was the best or most accomplished (but see 5:11). 

4:10 Nebuchadnezzar was at the centre of the Babylonian state, just as the tree in his dream was “in 

the middle of the land”. Compare Louis XIV saying, “I am the state.”  

4:11 A tree with a top that “touched the sky” has echoes of Babel, with its “tower that reaches to the 

heavens” (Genesis 11:4), suggesting an interface between heaven and earth. For the same reason, 

mountains are the symbolic home of God. Many biblical events of great spiritual importance occur on 

mountains. These represent a place where divine and corporeal, sacred and profane, mortal and 

immortal, created and uncreated can meet. Happenings of special significance include the aborted 

sacrifice of Isaac on Mount Moriah (Genesis 22), the revelation of God’s name to Moses (Exodus 3:6), 

the giving of the Ten Commandments (Exodus 20:1-19), Elijah’s stand against the 450 prophets of Baal 

(1 Kings 18:16-46), his later encounter with God in a “gentle whisper” (1 Kings 19:12), the Sermon on 

the Mount (Matthew 5-7) and the Transfiguration of Jesus (Matthew 17:1-13 and Mark 9:1-13).  

 

                                                                                                                                                 King Nebuchadnezzar II 

4:12 The description of “the birds of the air [living] in [the] branches” of the tree is reminiscent of 

Jesus’ parable of the mustard seed (Matthew 13:32, Mark 4:31, Luke 3:19). The tree at this point is a 

picture of how God intends righteous government to be: producing abundant fruit for His kingdom, 

providing shelter for all and living in harmony with the created order. A picture of lush growth was not 

out of place in a Babylonian setting. Like the Egyptians, the Babylonians made skilled use of their water 

resources through an extensive canal network, greatly boosting agricultural yields. Canals were used 

for transport, irrigation and also as a means of preventing flooding of the Euphrates.  

4:13 Nebuchadnezzar described “a messenger, a holy one, coming down from heaven.” Since angel 

means messenger, the likelihood is that an angel is precisely what he saw. 

4:14 Both John the Baptist and Jesus preached that “Every tree that does not bear good fruit will be 

cut down and thrown into the fire.” (Matthew 3:10 and 7:19). 

Nebuchadnezzar was one of many historical forerunners of 

Antichrist or the man of lawlessness, and arguably the 

degree of power and control such characters exert is steadily 

getting greater. When the Babylonian king set up a golden 

statue and ordered people to worship it, his command was 

directed not to the population at large but to his officials 

(Daniel 3:2). By contrast, a time is coming when “all” have to 

worship “the image of the first beast” and “everyone … [has] 

to receive a mark on his right hand or on his forehead” 

(Revelation 13:15-16), without which they will be unable to 

buy or sell. There were 70 years between Nebuchadnezzar’s 

first invasion of Judah in 605 BC and the decree of Cyrus in 

536 BC, which allowed Jewish exiles to return home. The rise 

of Babylon under Nebuchadnezzar will come to an end with 

the fall of Babylon the Great (Revelation 18). The fall of the 

throne of Judah in Nebuchadnezzar’s time will come to an 

end when Christ is raised up as Israel’s King.  
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4:15 In His mercy, even when He acts in righteous judgment, God may leave a stump: “At least there 

is hope for a tree: If it is cut down, it will sprout again, and its new shoots will not fall. Its roots may 

grow old in the ground and its stump die in the soil, yet at the scent of water it will bud and put forth 

shoots like a plant.” (Job 14:8). Compare God’s dealings with Israel: “the holy seed will be the stump 

in the land” (Isaiah 6:13) and “A shoot will come up from the stump of Jesse” (Isaiah 11:1). 

4:15 We might think being drenched with dew was a punishment, but in fact dew often appears in the 

Bible as a refreshment and blessing. God says, “I will be like dew to Israel” (Hosea 14:5) and it is a 

terrible thing when “the heavens have withheld their dew” (Haggai 1:10). Isaac’s blessing on Jacob 

(intended for Esau) begins, “May God give you of heaven’s dew and of earth’s richness” (Genesis 

27:28). God intended to work for good in Nebuchadnezzar’s life, but in order for that to happen, the 

king had first to be humbled.  

4:16 When the king was given the mind of an animal, this doesn’t mean he was without free will or 

moral consciousness. Since God “will demand from every animal an accounting” (Genesis 9:5) for the 

shedding of human blood, animals must be capable of being held responsible for their actions.  

 

Babylonian solar wheel: the occult at work (Source: Wikimedia) 

4:16 Here Daniel first uses “times” in the sense of “years” or time periods.  

4:17 Reference to a decision and a verdict suggests that judgment had been pronounced in the court 

of heaven – announced by messengers or “watchers” (KJV). This was “so the living may know” three 

things: first, God “is sovereign over the kingdoms of men”; second, he gives those kingdoms “to 

anyone he wishes”; and third, that “he sets over them the lowliest of men.” The third statement is the 

opposite of what we might expect. We think of the rulers of kingdoms being the highest and most 

elevated people. This verse suggests the contrary, for “The first shall be last and the last shall be first.” 

(Matthew 20:16, Mark 10:31, Luke 13:30). 

4:18 Even the pagan king realised that Daniel had a gift of interpreting dreams only because “the spirit 

of the holy gods is in you.” But since he still couldn’t fully acknowledge the LORD as God, a time of 

humbling was needed.   

Even today, Babylonian occult ideas 

and practices surface in surprising 

places. The solar wheel – a sun disc in 

the form of chariot wheel linking 

astrology and the occult – originated 

in Babylon, and can nowadays often 

be seen in church buildings in the 

form of a window.  Black Madonna or 

Black Virgin images represent the 

negative form of the Mesopotamian 

goddess Semiramis or the Egyptian 

goddess Isis. And sacred geometry 

(using ratios and geometric patterns 

found in nature so as to create a 

spiritual effect), which was applied in 

the construction of many churches, 

also derives from Babylon.  
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Daniel: session 6 

Daniel 4:19-37: A humbled ruler restored 

4:19 For a time or “one hour” (KJV), Daniel was “perplexed” (presumably not because of struggling to 

interpret the dream, but to know how to tell the king bad news) and “his thoughts terrified him”. His 

courage consisted not in the absence of fear but in the overcoming of it. Since this is still in the Aramaic 

portion of the text (so, intended for a wider audience than just Jews), the reader is again reminded of 

Daniel’s Babylonian name. 

4:19 Daniel’s response to Nebuchadnezzar’s words of reassurance was formulaic, but may have been 

genuinely meant. Nebuchadnezzar was, after all, a “servant” (Jeremiah 27:6) of the LORD and Daniel 

may have sensed God’s heart to bring the king to a place of saving repentance. Judah had been told 

that they should “serve him and his people and you will live.” (Jeremiah 27:12). Daniel was familiar 

with Jeremiah’s prophesies, as shown by his referring to them later (Daniel 9:2).  

4:22 It wasn’t an exaggeration for Daniel to tell the king that “you have become great and strong … 

and your dominion extends to distant parts of the earth.” Though later empires eclipsed it in size, the 

Babylonian Empire was still impressive for its time. At its greatest extent, it covered 190,000 square 

miles. (For comparison, the United Kingdom is 93,630 square miles.)  

 

Artist's impression of the Royal Palace and Hanging Gardens 

4:24 Picking up on the “decision” and “verdict” of 4:17, Daniel pronounced the “decree the Most High 

has issued against my lord the king.” This wasn’t harsh or unfair, since Nebuchadnezzar had had ample 

opportunity to recognise God for who He is.   

4:25 The interpretation adds details that aren’t in 4:15-16, namely that the king “will be driven away 

from people” and “will eat grass like cattle”. Interestingly, Daniel didn’t explain to Nebuchadnezzar 

what “seven times” means. This might seem a key element for the king to know, but the time period 

perhaps had to be left indeterminate, so God could work in him as He intended. Had the king known 

beforehand how long it would be before “your kingdom will be restored to you” (Daniel 4:26), this 

might have affected his readiness to humble himself.  

4:27 Daniel was bold and courageous in his advice and in telling the king to repent by renouncing his 

sins and wickedness. Calling an absolute ruler sinful and wicked would normally bring swift retribution, 
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probably death. God again protected Daniel, who acknowledged the mercy and grace that might cause 

the LORD to relent from implementing the judgment pronounced against Nebuchadnezzar and allow 

his “prosperity … [to] continue.” Nebuchadnezzar’s reaction isn’t recorded, but the hardness of his 

heart is shown by what happens next.  

4:28 Twelve months later, “All this happened to King Nebuchadnezzar.” The delay suggests God was 

merciful, giving ample time for the king to repent and change his ways. Daniel’s contemporary, the 

prophet Ezekiel (himself a captive in Babylon) recorded God’s saying, “I take no pleasure in the death 

of the wicked, but rather that they turn from their ways and live. Turn! Turn from your evil ways! Why 

will you die, O house of Israel?” (Ezekiel 33:11). 

4:29 The king was walking “on the roof of the royal palace of Babylon”, perhaps amongst or not far 

from the Hanging Gardens. The view would have been awe-inspiring: the citadel (fortress) and walls 

proclaimed the city’s impregnability, the royal palace symbolised royal power, the ziggurat E-temen-

an-ki simultaneously being an assurance of the protection of Babylon’s gods and a reminder of the 

project of building “a tower that reaches to the heavens, so that we may make a name for ourselves, 

and not be scattered over the face of the whole earth.” (Genesis 11:40).  

 

Babylonian carving of Nebuchadnezzar II  

4:30 The sight drew a statement of pride from the king that spelt his downfall, as it was the precise 

opposite of what God wanted “the living … [to] know” (Daniel 4:17). Whereas God “is sovereign over 

the kingdoms of men”, Nebuchadnezzar said this was “the great Babylon I have built”. Though it’s the 

LORD who gives kingdoms “to anyone he wishes”, Nebuchadnezzar asserted he’d built Babylon “by 

my mighty power”. And while God “sets [kings] over them the lowliest of men”, Nebuchadnezzar 

boasted it was all “for the glory of my majesty”. The twelve months of Daniel 4:28 emphasise the issue 

of sovereignty, since twelve is the number of Government.   

4:31 A voice also “came from heaven” when Jesus was baptised: see Matthew 3:17, Mark 1:11, Luke 

3:21. The fact that “your royal authority has been taken from you” underscores that this is in the gift 

of God, and He gives and removes it as He pleases.   

4:32 The words almost exactly mirror 4:25, but omit the phrase “and be drenched with the dew of 

heaven.” Repetitive language underscores the accuracy of Daniel’s interpretation of the king’s dream.  

4:33 Again, language mirrors what’s been said earlier. This time, the phrase, “drenched with the dew 

of heaven” appears again, with the additional detail that the king’s “hair grew like the feathers of an 

The Babylonian economy was 

based on farming and trade. 

Goods were exchanged on a 

barter system, using silver as a 

standard measure of value. In 

fact, most land was farmed for 

the king or the local temple, 

with grain then distributed by 

the temple authorities. It was 

a politico-religious system of 

control that helped ensure the 

population did what the king 

wanted.  
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eagle and his nails like the claws of a bird” – a highly descriptive phrase showing the erstwhile king is 

now reduced to the level of a dumb beast. The disease boanthropy causes people to act like animals. 

Nebuchadnezzar’s inscriptions talk of a four-year suspension of interest in public affairs, but don’t say 

anything about seven years, much less mention madness. Babylonian records do speak of a king called 

Nabonidus going mad, replacing old Babylonian gods with a new moon god, conducting a campaign in 

the Arabian desert, then wandering in the wilderness for years. This king is then said to have spent 

ten years in the Arabian city of Tamya (biblical Tema). Four fragments found in the Dead Sea Scrolls 

contain what’s called the Prayer of Nabonidus, which says “I was afflicted [with an evil ulcer] for seven 

years … an exorcist pardoned my sins. He was a Jew from among the [children of the exile of Judah, 

and said] ‘Recount this in writing [to glorify and exalt] the Name of the [Most High God].’”  

Nabonidus (meaning, May Nabu be exalted or Nabu is praised) occupied the throne when Babylon 

was conquered by the Medes and Persians under Cyrus (although at the time of the Persian attack, 

day-to-day government was conducted by his son and co-regent Belshazzar). This Nabonidus ruled 

two decades after Nebuchadnezzar. A possible explanation for apparent discrepancies between the 

Babylonian records and the biblical account would be if Nebuchadnezzar also used Nabonidus as a 

throne name, or changed his name in order to give greater honour to Nabu. Multiple names were 

common for ancient Near Eastern kings. Egyptian pharaohs had at least five: the Son of Ra name, Two 

Ladies name, Horus name, Golden Horus name, and the throne name. A king’s change of name was 

unusual, but not unprecedented – the pharaoh Amenhotep IV changed his name to Akhenaten, for 

example.  

(There being two kings called Nabonidus would explain the apparent contradiction between the ten 

years Nabonidus is said to have been at Tema, compared with the seven years of affliction referred to 

in the Prayer of Nabonidus. It would also account for there being two decades between the reigns of 

Nebuchadnezzar and the Nabonidus who was king at the time of the fall of Babylon.)  

4:34 In the context of having the mind of a dumb animal, when Nebuchadnezzar “raised [his] eyes 

toward heaven”, this served as sufficient acknowledgement of God for his sanity to be restored. This 

and 4:36 are the only uses of the word sanity in the Bible, though Scripture describes Jesus restoring 

a demon-possessed man to his “right mind” (Matthew 5:15, Luke 8:35), says “the mind controlled by 

the Spirit is life and peace” (Romans 8:6) and encourages us to “be transformed by the renewing of 

[our] mind” (Romans 12:2). In his restored state, Nebuchadnezzar offered praise, honour and glory to 

God. 

4:34-35 The pagan king uttered a series of entirely biblical statements about God’s eternal dominion 

(compare Psalm 145:13: “your dominion endures through all generations”); humanity’s smallness in 

comparison with God (compare Isaiah 40:15: “surely the nations are like a drop in the bucket”); the 

LORD’s ability to act as He pleases (compare Jeremiah 27:5: “With my great power and outstretched 

arm I made the earth and its people and the animals that are on it, and I give it to anyone I please”) 

and our inability to question Him (compare Romans 9:20: “But who are you, O man, to talk back to 

God?” and Isaiah 45:9: “Does the clay say to the potter, ‘What are you making?’”). All these address 

things Paul says can be known from Creation “so that men are without excuse” (Romans 1:20). They 

don’t necessarily indicate a personal relationship with the God of Abraham, Isaac and Jacob.  

4:36-37 Instead of being “for the glory of my majesty” (Daniel 4:30), Nebuchadnezzar now saw his 

honour and splendour as for “the glory of my kingdom”. He praised, exalted and glorified God, and 

seemed at last to have learnt at least a degree of humility. We hear no more of Daniel’s dealings with 

this king, though his memory lived on (see Daniel 5:2, 5:11 and 5:18).  
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Daniel: session 7 

Daniel 5:1-31: A godless ruler destroyed 

5:1 Belshazzar was co-regent for his father, King Nabonidus, who’d left him in charge of day-to-day 

administration of the kingdom: see the text box overleaf and the note on Daniel 5:12-15. Belshazzar 

means, Bel, protect the king and was also the name the Babylonians had given to Daniel: see Daniel 

1:7, 2:26, 4:8. As the story unfolds, we see the false god Bel is unable to protect Babylon from the 

invading Persians, let alone to perform the wonders of the one true God. According to Herodotus, the 

fall of Babylon happened on the night of a festival, hence Belshazzar’s “great banquet”.  

5:2 The king had no need to give this order, as there was surely no lack of gold and silver drinking 

vessels at the Babylonian court. His behaviour was mischievous and malicious, designed for no other 

purpose than to show disrespect to Israel and her God. In his drunken debauchery, an absolute ruler 

thought he could do as he pleased, but “God cannot be mocked.” (Galatians 6:7, see also 1 John 2:15-

17). Like most other potentates of the ancient Near East, Belshazzar had an extensive harem.  

5:3-4 Leviticus 10:1-11 shows the consequences of bringing together sacred and profane. In his pride 

and ignorance, Belshazzar seemingly had no idea of the risks he was running. The pagan revellers 

compounded their error by praising “the gods of gold and silver, of bronze, iron, wood and stone.”  

5:5 Writing appeared “on the plaster of the wall, near the lampstand in the royal palace.” This was so 

the words were clearly visible, but also underlined a point about removal of the king’s authority, 

exactly as Jesus threatened to remove the lampstand from the church of Ephesus (Revelation 2:5).  

5:6 The physical symptoms of fear are conventional, but no less real for all that. Probably Daniel had 

an eyewitness account from someone who was present at the time.  

5:7 In pagan Babylon, the king’s first reaction was to call “enchanters, astrologers and diviners”. As a 

reward, he offered the post of “third highest ruler in the kingdom”. This was the most elevated role 

Belshazzar could bestow, his father Nabonidus being first in the kingdom and he (as co-regent) being 

second. As with Nebuchadnezzar, extravagant promises and extreme gestures were the order of the 

day. Just as in ancient Rome, purple was reserved for royalty or the highest in society, since it was so 

expensive to produce. The source of the dye was the Mediterranean murex (sea-snail). A gold chain 

round the neck was a symbol of high office.  

5:8 The fact the wise men not only couldn’t tell the king what the writing meant, but couldn’t even 

read it suggests it was in an unfamiliar script, perhaps Hebrew.  

5:9-10 These events took place in 539 BC whilst the army of Cyrus the Great was besieging Babylon, 

sixty-six years after Daniel had first been brought to the city. Assuming he was then a teenager, by 

now he was in his eighties. The implication of the fact that he was apparently unknown to Belshazzar 

is that Daniel no longer held high office and was not a regular fixture at court, or the regent had long 

been careless concerning matters of administration and simply didn’t know who some of his officials 

were. Reading between the lines, there’s a suspicion Belshazzar had surrounded himself with poor 

advisers, probably younger men without experience or collective memory of what had happened in 

previous reigns. Whereas the “nobles were baffled”, the queen (perhaps the Nitocris mentioned by 

Herodotus) was immediately able to give sound guidance.  
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5:10 Since the queen only “came into the banquet hall” upon hearing a commotion, evidently, she’d 

been elsewhere until then. She was either Belshazzar’s consort and chief wife, or perhaps the queen 

mother, almost certainly older than the other “wives and concubines” (Daniel 5:2-3). She either had 

personal knowledge of what happened in Nebuchadnezzar’s reign, or knew of it at second hand.  

5:11 The queen identified that Daniel had “the spirit of the holy gods”, plus insight, intelligence and 

wisdom “like that of the gods”. She indicated that Nebuchadnezzar formally appointed Daniel “chief 

of the magicians, enchanters, astrologers and diviners”, probably after the events related in Daniel 4. 

This explains how the magi of Matthew 2 could have combined Babylonian astronomical expertise 

with sufficient knowledge of the Hebrew Scriptures to come seeking “the one who is born king of the 

Jews” (Matthew 2:2), if Daniel had taught the wise men of his day about such things. Nebuchadnezzar 

was Belshazzar’s “father” only in the sense of being forebear or forerunner. Belshazzar was son of 

Nabonidus, one of Nebuchadnezzar’s sons-in-law (who usurped the throne).  

 

Stele showing King Nabonidus, father of Belshazzar  

5:12-15 Until 1853 no mention of Belshazzar had been found in Babylonian records. But in that year 

an inscription was discovered on the cornerstone of a temple built by Nabonidus in Ur, which read, 

“May I, Nabonidus, king of Babylon, not sin against thee. And may reverence for thee dwell in the 

heart of Belshazzar, my firstborn, favourite son.” Today, at least 37 archival texts naming Belshazzar 

and confirming his position was exactly as the Bible describes have been found. Though Belshazzar is 

always called the “son of the king”, contemporary business contracts and letters show he exercised 

all the day-to-day functions of kingship: receiving tribute, granting leases and handling the upkeep of 

temples. The so-called Verse Account of Nabonidus says Nabonidus put his army under Belshazzar’s 

command and entrusted the kingship to him before departing to the west.  

5:16-17 At Daniel’s age, the extravagant rewards promised by Belshazzar were meaningless, and his 

response to Belshazzar’s offer almost drips with contempt. Daniel may in any event have anticipated 

his own imminent death. His advanced years meant he was unlikely to live much longer in the usual 

run of things, and once he’d seen Cyrus conquer Babylon and allow Jewish exiles to return home (as 

prophesised in Isaiah 45), he might reasonably have thought his earthly destiny was fulfilled. We’re 

told Daniel remained in Babylon “until the first year of King Cyrus.” (Daniel 1:21), though he was still 

alive two years later (see Daniel 10:1). In other circumstances, a reply like this could easily have got 

Daniel into hot water, but once again God protected him.  

Babylonian inscriptions show Nabonidus spent much of 

his time outside Babylon (at Tema in north-west Arabia), 

leaving Belshazzar in control of army and government as 

co-regent. Tema was an oasis town lying on desert trade 

routes, but why Nabonidus chose to live there is unclear. 

A religious motivation is possible, since Nabonidus was a 

devotee of the moon god Sin and the area had moon god 

cults. Possibly his knowledge of how God had dealt with 

Nebuchadnezzar might have caused this later king to 

become preoccupied with religious matters. His absence 

may have made him unpopular in Babylon, where the 

eight-day New Year Festival depended on the king being 

there to “take the hand of Bel”. The historian Berossus 

says that after the fall of Babylon, Cyrus made Nabonidus 

governor of Carmania (modern Kerman province, Iran).  
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5:18 The book of Daniel refers thirteen times to the “Most High God” or the “Most High”: see this 

verse and also Daniel 3:26, 4:2, 4:17, 4:24, 4:25, 4:32, 4:34, 5:18, 7:18, 7:22, 7:25 and 7:27. All these 

uses appear in the Aramaic portion of the book. Though elsewhere “God” or occasionally “the God of 

heaven” appears, Daniel seems to have habitually used Most High God in front of Babylonians as it 

was a title they could comprehend, as well as being a biblically faithful way to refer to the God of 

Abraham, Isaac and Jacob: see note on Daniel 4:2. It expresses the sovereignty of God and His rule 

over all things – both of these being themes throughout Daniel, and demonstrated repeatedly in the 

events the book relates. Daniel’s contemporary Ezekiel also emphasised God’s sovereign power and 

control by using the term Sovereign LORD. For Jewish exiles who’d seen their nation crushed, the 

Jerusalem temple destroyed and their people enslaved, being reminded that their God remained in 

control of what was happening was of great comfort.  

5:18-21 Daniel briefly summarised events of previous chapters, adding a detail not given earlier: that 

Nebuchadnezzar “lived with the wild donkeys” (Daniel 5:21). Ishmael is described as “a wild donkey 

of a man; his hand will be against everyone and everyone’s hand against him, and he will live in 

hostility toward all his brothers.” (Genesis 16:12).  

5:22 Daniel said Belshazzar should have learnt from history since he “knew all this”, as indeed the 

queen did. Belshazzar evidently chose to forget or overlook what should have been readily apparent 

to him, so there was no unfairness in the way God dealt with him.  

5:23 Most likely Daniel knew this information because people told him about it before he came into 

the king’s presence, rather than having it revealed supernaturally. He was not, of course, physically 

present when these events occurred.  

5:29 To his credit, Belshazzar made good on his promise to reward Daniel. Yet these were empty 

honours, as the regime was about to change. The next verse says, “That very night Belshazzar, king of 

the Babylonians, was slain”, prefiguring the language of Jesus’ parable of the rich fool: “You fool! This 

very night your life will be demanded of you. Then who will get what you have prepared for yourself?” 

(Luke 12:20). Persian records confirm Belshazzar’s death: see note on Daniel 5:30.  

5:30 The Babylonians complacently and pridefully trusted in the strength of their enormous walls and 

intricate river defences to protect them from the army of Cyrus. But, as the Greek historians 

Xenophon, Herodotus and Berosus relate, “Cyrus diverted the Euphrates into a new channel and, 

guided by two deserters, marched through the dry bed into the city, while the Babylonians were 

carousing at a feast for their gods.” Inscriptions state that the Persian army, under Gobryas, took 

Babylon without a battle, that he killed the son of the king, and that Cyrus entered the city later. 

Gobryas is a Greek rendition of Gubaru or Ugbaru (see note on Daniel 6:1-2).  

5:31 Cyrus is mentioned in Daniel 1:21, 6:28 and 10:1, but here we’re told, “Darius the Mede took 

over the kingdom, at the age of sixty-two.” Contemporary sources confirm Cyrus didn’t take the title 

King of Babylon at once. For the first nine months or so after Babylon fell, Cyrus continued to use the 

title King of Lands, before he then started to style himself, King of Babylon, King of Lands. During this 

period of nine months to a year, a vassal king ruled in Babylon under Cyrus. This was the man Daniel 

describes as Darius the Mede: see note on Daniel 6:1-2 for information as to who he was. Outside of 

Genesis, the Bible seldom specifies people’s ages, and this is the only time Daniel does so. The detail 

is significant in helping to identify who Darius the Mede was and to make clear there’s no confusion 

in the writer’s mind between him and the (much later) Persian king, Darius I the Great.     
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Daniel: session 8 

Daniel 6:1-28: Living faithfully in Babylon (3) 

6:1-2 As would be expected, one of the conqueror’s first acts was to overhaul the administration. 

Diehard loyalists of the old regime would most probably have been replaced, but making Daniel one 

of the top overseers suggests Darius wanted men of proven integrity and worth, and aimed both for 

continuity and sensitivity to traditional ways of doing things wherever possible. It was a pragmatic and 

(by the standards of the time) a relatively enlightened approach. Evidently, one of the tasks for Daniel 

was to crack down on corruption “so the king might not suffer loss.” Daniel 5 (Belshazzar’s feast) shows 

there was rottenness at the top of Babylonian society, which had doubtless spread. It was perhaps 

part of what contributed to Babylon’s decline and fall. Contemporary texts show some areas may have 

risen in revolt against Nabonidus and Belshazzar when Cyrus invaded, rather than joining the fight 

against a common enemy. 

One possible explanation of Darius the Mede is to say this was the throne name of Cyaxares II, king of 

Media and an uncle of Cyrus the Great. This was the view taken by many early commentators, such as 

Josephus, Saint Jerome and John Calvin. The reign of Cyaxares II is described by the Greek historian 

Xenophon.  

Other scholars identify Darius the Mede as Gubaru (Ugbaru), the general in command of Cyrus’ army 

when Babylon fell. Before this, he was governor of Gutium, a region in the Zagros mountains (on the 

border between Persia and Babylon). Though Darius is called a “king” (see Daniel 6:2, 6:6 and 9:25), 

that’s consistent with his being a vassal ruler under the overall authority of Cyrus. Vassal kings were 

used elsewhere in the Persian empire at this time. For example, clay tablets confirm the title King of 

the Medes continued to be used even after Cyrus conquered the Median Empire. Such a relatively 

light touch in dealing with subject peoples was very different from how the Babylonians (and before 

them, the Assyrians) behaved. It’s consistent with the way Cyrus later allowed Jews to return from 

Babylon to Jerusalem.  

There’s speculation that Gubaru died roughly a year after Babylon fell. Since (following Daniel 5:31) 

he would by then have been sixty-three years old, that’s not surprising, as this was well beyond the 

average life expectancy of the time. If his death was preceded by a period of illness or incapacity, it 

would have been logical for Cyrus to take over as soon as his subordinate could no longer do the job.  

6:3 Despite advanced age, Daniel once again “distinguished himself … by his exceptional qualities”. 

One of the striking things about Daniel is how quickly he was able to earn the confidence and trust of 

his superiors. This was apparent virtually from when he first arrived in Babylon (see Daniel 1:9 and 

1:20) and it continued to be a hallmark of his career ever afterwards. Daniel was obviously known 

among the Jewish exiles for his righteousness and wisdom, as Ezekiel mentions him in connection with 

these qualities (Ezekiel 14:14, 14:20 and 28:3).  

6:4-5 Since Daniel couldn’t be impeached for corruption or negligence, the only way to undermine 

him was “something to do with the law of his God.” Followers of Jesus are to be “above reproach” (1 

Timothy 3:2), but that in itself is a provocation to the enemies of God.  

6:6 The administrators and satraps “went as a group to the king”, hoping to overawe him by the power 

of numbers. God isn’t impressed by the weight of human opinion, and neither should we be.  
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6:7 Five categories of official are named: administrators, prefects, satraps, advisers, governors. Five is 

the number of grace but also of Satan: see Lucifer’s five “I will be” statements in Isaiah 14:13-14. Once 

again, there was a demonic attempt to kill God’s representative.  

6:8 As it suited their purpose, the officials asked for a decree to be made in accordance with “the law 

of the Medes and the Persians”, rather than the law of Babylon. There was a highly developed system 

of law in Babylon, and no other reason than their own vengefulness for asking that an alien law should 

be applied.  

6:9 Darius cravenly acceded to the request. He may already have been ill, perhaps saw no reason to 

refuse or simply didn’t want to impede pacification of the newly conquered territory. There was lack 

of forethought in not seeing how this would affect Daniel, or maybe just ignorance of Jewish custom.   

6:10 Daniel’s lifetime of faithful devotion to God shows the value of what Eugene H. Petersen calls “a 

long obedience in the same direction”. Daniel’s calm assurance was remarkable. He surely knew his 

enemies had set a trap for him, yet made no effort to avoid it. Though “the windows [of his upstairs 

room] opened toward Jerusalem”, he seemingly didn’t even bother to shut them. It was most likely 

through these open windows that he was heard “praying and asking God for help” (Daniel 6:11).  

6:11 Again, the enemies of God act “as a group”. The mob is a vehicle Satan always finds easy to use.  

 

Assyrian king Sennacherib hunting a lion 

6:12 Though supposedly the “laws of the Medes and the Persians … cannot be repealed”, through the 

remaining events of this chapter, God effectively engineered precisely that. Having originally issued a 

decree prohibiting anyone from praying “to any god or man [except Darius] during the next thirty days 

… shall be thrown into the lions’ den” (Daniel 6:7), Darius eventually issued a decree to the exact 

opposite effect – that “in every part of my kingdom people must fear and reverence the God of 

Daniel.” (Daniel 6:26).  

6:13-15 Ill-considered laws have unintended consequences. Darius was trapped by his own lack of 

awareness and understanding. Despite having known Daniel for only a matter of months, he already 

held him in high regard and “made every effort until sundown to save him.” (Daniel 6:14). 

6:16 Like everyone else, Darius recognised that Daniel served God “continually”. Yet he nevertheless 

felt compelled to “give the order, and they … threw [Daniel] into the lions’ den.” Jesus is the “lion of 

The lion symbolised the goddess 

Ishtar.  For generations, it was 

used throughout Mesopotamia 

to show power, the overcoming 

of adversity and the subduing of 

enemies. Some 120 lions were 

depicted on tiles that lined the 

Processional Way that led from 

the Ishtar Gate in Babylon, and 

also in Nebuchadnezzar’s throne 

room. The Lion of Babylon, a 

2,600-year-old black basalt 

statue of a lion trampling a man, 

is one of the most celebrated 

artefacts of modern Iraq.   
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the tribe of Judah” (Revelation 5:5), but lions can also carry negative spiritual connotations: Satan 

“prowls around like a roaring lion looking for someone to devour” (1 Peter 5:8) and Samson had to 

combat a lion which “suddenly … came roaring toward him.” (Judges 14:5-6). So, being in the lions’ 

den is a picture of being exposed to the worst the devil can do.  

Assyrian and Babylonian art often shows kings hunting lions (see illustration on previous page). Lions 

may have been kept in a pit or enclosure, ready to be let out when the king wanted to go hunting.  

6:17 Humanly, there was no possible escape for Daniel. Placing a stone “over the mouth of the den” 

and sealing it mirrors the way a stone was rolled across the entrance to Jesus’ tomb and its entrance 

was likewise sealed, so Daniel’s rescue prefigures Jesus’ later victory over death.  

6:18-20 Full of remorse, Darius acknowledged that Daniel served “the living God” (verse 20). Since the 

LORD is “not the God of the dead, but of the living, for to him all are alive” (Luke 20:38), Daniel was 

able to witness to His life-preserving and life-giving power.  

6:21 Daniel’s reply, “O king, live forever!” was the conventional, expected way of addressing a ruler at 

this time: see also Nehemiah 2:3. After what must have been a nerve-shredding night, Daniel still 

managed to be a model of calm assurance. He didn’t plead for the king to release him from the lions’ 

den, any more than he’d pleaded for mercy when the sentence against him was first pronounced.    

6:22-23 Daniel was preserved because he “was found innocent in [God’s] sight” (Daniel 6:22) and 

“because he had trusted in his God.” (Daniel 6:23). “And when Daniel was lifted from the den, no 

wound was found on him”, just as “no smell of fire” (Daniel 3:27) had been on Meshach, Shadrach and 

Abednego.  

6:24 Strictly speaking, these men hadn’t “falsely accused Daniel” according to the letter of the law 

they’d tricked Darius into passing, but they’d undoubtedly accused him falsely in a moral sense since 

he’d been “neither corrupt nor negligent.” (Daniel 6:4). Though we might think Daniel’s accusers got 

their just deserts, once again a pagan ruler acted harshly by ordering “their wives and children” to 

meet the same fate.  

The fact that “before they reached the floor of the den, the lions overpowered them and crushed all 

their bones” shows the lions hadn’t failed to attack Daniel because they weren’t hungry, but because 

God “sent his angel … [to] shut [their] mouths” (Daniel 6:22). This description strongly suggests these 

particular lions were kept in a pit into which victims were thrown from a height, as does the fact Daniel 

had to be “lifted out” (Daniel 6:23).  

6:25-27 Darius’ decree echoed earlier statements by Nebuchadnezzar: it (1) acknowledged God who 

“endures forever, [whose] kingdom will not be destroyed, [whose] dominion will never end”; just as 

Nebuchadnezzar spoke of God’s “eternal kingdom” (Daniel 4:3), “eternal dominion” (Daniel 4:34), and 

dominion (kingdom) that “endures from generation to generation” (Daniel 4:3 and 4:34). It (2) said 

God “rescues and saves” and “rescued Daniel”; as Nebuchadnezzar said “there is no other god who 

can save this way”. It (3) recognised God “performs signs and wonders” and is the “living God”; as 

Nebuchadnezzar called Him “God of gods … lord of kings … revealer of mysteries” (Daniel 2:47). The 

pagans had seen God’s everlasting kingdom authority and miracle-working, saving power.  

6:28 Since Daniel “prospered during the reign of Darius and the reign of Cyrus the Persian”, almost 

certainly he would have witnessed Jewish exiles returning to Jerusalem (see Ezra 1:1).  
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Daniel: session 9 

Daniel 7:1-14: foreseeing the end of Gentile dominion over Jerusalem (1)  

7:1 Although Daniel speaks of “visions [passing] through his mind”, he’s clear these came in the form 

of a dream. Later, he has what we might describe as an open (waking) vision: see Daniel 8:1. He had 

the presence of mind and good sense to “[write] down the substance of his dream”, so we can have 

confidence in the accuracy of what follows. Only Genesis mentions dreams more often than this book.  

The dream was received in “the first year of Belshazzar” (possibly as early as 553 BC), meaning the 

events of chapter 7 took place before those of chapter 5 (see note on Daniel 5:9-10). Transposition in 

terms of timing makes sense as it groups all the end time visions together in the final six chapters. The 

book is organised according to a carefully planned structure (see note on Daniel 7:2), and it’s entirely 

possible Daniel spent decades honing, organising and collating his material.  

7:2 The words “Daniel said” make it sound as if he might have been dictating to a scribe. By now, he 

may well have been wealthy enough to afford one. If so, he might have employed a local or (perhaps 

more probably, given the subject-matter of what was being written) another Israelite exile – for all we 

know, even Shadrach, Meshach or Abednego. The prophet Jeremiah’s scribe Baruch faithfully served 

his master for years, as recorded in Jeremiah 32, 36, 43 and 45.  

Daniel was highly talented, naturally gifted, extremely well educated and a long-serving official in a 
sophisticated and demanding bureaucracy: see Daniel 1:1:3-4, 1:19-20, 2:48, 4:9, 5:11-12, 5:14 and 
6:3. It’s therefore hardly surprising that his writings reflect this. The Aramaic sections use a rhetorical 
and literary technique favoured throughout antiquity and on into classical Greece and Rome. Known 
as a chiasm, it involves building a concentric literary structure in which the main point of a passage is 
placed in the centre and framed by parallel elements on either side to make an ABBA pattern.  

The “great sea” refers to the ocean as distinct from an inland body of water. Four is the number of 

Creation, because God finished creating the material universe on the fourth day. The “four winds of 

heaven” are presumably those of the north, south, east and west, so Daniel saw a phenomenon that 

was global in extent. As well as further mentions in Daniel 8:8 and 11:4, the four winds are spoken of 

in Jeremiah 49:36, Ezekiel 37:9, Zechariah 2:6, Matthew 24:31, Mark 13:27 and Revelation 7:1.  

7:3 The four beasts “came up out of the sea” (chaos). The ancient Israelites were not seafarers. They 

feared the sea and viewed it negatively, so it’s used by Jewish writers to describe wickedness, doubt 

and ungodliness in (respectively) Isaiah 57:20, James 1:6 and Jude 1:13. Correspondingly, in the 

perfect re-creation there’s “no longer any sea.” (Revelation 21:1).   

7:4 All the beasts are characterised by animals that are fearsome predators, with the exception that 

the beast like a lion with eagle’s wings “was lifted from the ground so that it stood on two feet like a 

man, and the heart of a man was given to it.” This suggests a softening or curtailing of its animalistic 

nature, leading over time to more humane behaviour (its stance) and attitudes (its heart). Compare 

how God replaces a heart of stone with a heart of flesh in Ezekiel 36:26.  

7:5 the fact the bear “was raised up on one of its sides indicates something lopsided about it. Ribs 

could point to what’s come out of the bear itself, just as God “took one of [Adam’s] ribs” (Genesis 

2:21) to create Eve. Genesis 2:21 and Daniel 7:5 are the only times the word rib occurs in the Bible. 

The bear is the only beast given an instruction: to “Get up and eat your fill of flesh!”  
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7:6 The leopard with four wings and four heads is the only beast that specifically “was given authority 

to rule”, though later all the first three beasts are said to be “stripped of their authority (Daniel 7:12). 

Four heads suggest four centres of authority or power. There have been four Caliphates recognised 

by Sunni Islam: the Rashidun (632-661), Umayyad (661-750), Abbasid (750-1517) and Ottoman (1517-

1924). The two pairs of wings of Islam could be said to be its Sunni and Shia branches.  

7:7 It seems the fourth beast was so “different from all the former beasts” that Daniel wasn’t able to 

describe it properly just by comparing it to existing creatures. Instead, he talks of its characteristics: 

“terrifying and frightening and very powerful”. Iron teeth indicate pitiless strength (see Daniel 2:40), 

and this beast “crushed and devoured its victims and trampled underfoot whatever was left.” A seven-

headed, ten-horned beast appears in Revelation 13:1, though that one combines elements of leopard, 

bear and lion (Revelation 13:2, listing these animals in the reverse of the order they appear in Daniel 

7:4-6). The Babylonians had “horses … swifter than leopards” (Habakkuk 1:8).  

The fourth beast being “different from all the former beasts” alerts us to the possibility that this is 

ultimately pointing to the kingdom of Antichrist.  

 

7:8 Horns are often a symbol of power in the Bible: see for example Hannah’s prayer, “in the LORD my 

horn is lifted high” (1 Samuel 2:1) and “He will give strength to his king and exalt the horn of his 

anointed.” (1 Samuel 2:10). Though this is still the Aramaic portion of the text, note that the Hebrew 

for “was radiant” is related to the Hebrew for “horn”. St Jerome’s Latin translation of the Bible (the 

Vulgate) consequently mistranslated Exodus 34:29, so European Mediaeval art often showed horns 

sprouting from Moses’ head. The same misperception may account for showing Satan with horns.  

7:8 The little horn with “eyes like the eyes of a man” indicates a human way of seeing, hence a lack of 

divine perception. A mouth that “spoke boastfully” displays the opposite attitude from what God 

wants, for He “opposes the proud but gives grace to the humble.” (Proverbs 3:34, James 4:6).  

7:9 The only occasions God is described as the Ancient of Days are all in this chapter (Daniel 7:9, 7:13 

and 7:22), though elsewhere God says, “from ancient days I am he” (Isaiah 43:13). The thrones that 

are “set in place” could include those belonging to the “twenty-four elders” (Revelation 4:4, 11:16) 

and the “thrones on which were seated those who had been given authority to judge” (Revelation 

20:4). The scene is the throne-room of God, so logically what’s being described are heavenly rather 

than earthly thrones. God’s heavenly court is being convened (Daniel 7:10), which includes humans 

though possibly not angelic beings, since Paul says, “Do you not know that we will judge angels?” (1 
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Corinthians 6:3). God’s throne has wheels, representing movement, as in Ezekiel’s vision of the four 

living creatures (Ezekiel 1:16-21) and perhaps signifying turning, in the sense of the passage of time.  

7:9 Clothing “white as snow” and hair “white like wool” directly parallel John seeing one “like a son of 

man … [whose] head and hair were white like wool, as white as snow” (Revelation 1:14), while Daniel’s 

“throne flaming with fire” matches John’s “bronze glowing in a furnace” (Revelation 1:15).  

7:10 The “Thousands upon thousands … [and] ten thousand times ten thousand” who stand before 

God’s throne are the “great multitude” of Revelation 7:9, 19:1 and 19:6. A “river of fire was flowing”, 

representing God’s holiness and the judgment proceeding from His throne, for “the present heavens 

and earth are reserved for fire, being kept for the day of judgment and destruction of ungodly men.” 

(2 Peter 3:7). But there’ll also be healing and restoration for those who turn to God, since “the water 

of life, as clear as crystal, [will be] flowing from the throne of God” (Revelation 22:1) and “where the 

river flows everything will live” (Ezekiel 47:9).  

7:10 The “books [that] were opened” are the records kept in heaven. These include the Lamb’s Book 

of Life (Psalm 69:28, Psalm 139:16, Philippians 4:3, Revelation 3:5, 13:8, 17:8, 20:12, 20:15, 21:27), a 

Book of Remembrance (Malachi 3:16) and a Book of Truth (Daniel 10:21). The scene closely mirrors 

John’s vision on Patmos, where he saw “the dead, great and small, standing before the throne, and 

books were opened. The dead were judged according to what they had done as recorded in the 

books.” (Revelation 20:12).   

7:11 In horrified fascination, Daniel “continued to watch because of the boastful words the horn was 

speaking.” Although the boastful words came from the horn, it’s the beast itself that “was slain and 

its body thrown into the blazing fire”. This parallels the fate of the false prophet and beast thrown 

alive into “the fiery lake” (Revelation 19:20), Satan thrown into the same “lake of burning sulphur” 

(Revelation 20:10), death and Hades thrown into “the lake of fire” (Revelation 20:14-15) and sinners 

of various kinds thrown into “the fiery lake of burning sulphur” (Revelation 21:8).  

7:12 The other beasts that were “stripped of their authority, but were allowed to live for a period of 

time” are the lion (now having had its eagle’s wings torn off: Daniel 7:4), the bear and the leopard. 

Nothing is said about these beasts being “destroyed and thrown into the blazing fire.” (Daniel 7:11).  

7:13 This is the first time the Bible uses the phrase “one like a son of man” to indicate the Messiah, 

though God habitually addressed Daniel’s contemporary Ezekiel as “son of man” (Ezekiel 2:1 and 92 

subsequent uses). Jesus applied the title to Himself to emphasise His humanity as well as His divinity 

(see for example Mark 8:31) and the phrase appears in Revelation 1:13 and Revelation 14:14. Jesus is 

referred to as “coming on [also “in” or “with”] the clouds” in Matthew 24:30, 26:64, Mark 13:26, 14:62, 

1 Thessalonians 4:17 and Revelation 1:7.  

7:14 In the heavenly kingdom, the Son of Man is properly worshipped by “all peoples, nations and 

men of every language”, whereas the Antichrist-type figure of Nebuchadnezzar claimed and tried to 

compel false worship – similarly from “peoples, nations and men of every language” (Daniel 3:4). The 

pretensions of sinful men and demonic beings will once and for all be exposed by Jesus, who has been 

given “authority, glory and sovereign power … [whose] dominion is an everlasting dominion that will 

not pass away, and his kingdom is one that will never be destroyed.” Jesus has been raised “far above 

all rule and authority, power and dominion, and every title that can be given, not only in the present 

age but also in the one to come. And God has placed all things under his feet and appointed him to be 

head over everything” (Ephesians 1:21-22).    
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Daniel: session 10 

Daniel 7:15-28: Foreseeing the end of Gentile dominion over Jerusalem (2)  

7:15 Unsurprisingly, Daniel was “troubled” and “disturbed” by what he saw. Compare his reaction in 

Daniel 4:19, 7:28, 8:17, 8:27, 10:8-10, 10:15-17 with similar responses by other prophets (Isaiah 6:5, 

Ezekiel 3:15). The narrative is still in Aramaic, as the dream concerns the Gentile nations.  

7:16 One “of those standing there”, that is, in the throne-room of God. Since this person revealed the 

interpretation of the dream, most probably it was an angel.  

7:17 Many (not all) commentaries identify the beasts of Daniel 7 with the same empires they believe 

are shown by Nebuchadnezzar’s dream of a statue in Daniel 2. If this is so, there’s an initial exposition 

and a later reinforcement of the message, with extra detail being added about the fourth beast which 

wasn’t given in Nebuchadnezzar’s dream of the kingdom of iron and clay.  

 

7:17 The description of the beasts is consistent with a progression or sequence of events. Whereas 

the four winds of heaven were “there before [Daniel]” (Daniel 7:2) seemingly all at the same time, it 

sounds like the beasts come into view one after another. That, at any rate, is the implication of the 

phrase “and there before me was a second [or another] beast” (Daniel 7:5 and 7:6).  

If the four winds indicate a directional element to the vision (see comment on Daniel 7:2), we should 

perhaps look north, south, east and west of Israel for “four kingdoms that will rise from the earth.” To 

the north is the Russian bear (lopsided as between its European and Asiatic parts), and west the British 

lion (from which the wings of the American eagle have been torn off). East and south are the leopard 

and the fourth beast (or vice versa). At present, the identity of these is a matter of conjecture. In the 

east, a Chinese dragon would have been unfamiliar to Daniel, so capable of being described only by 

its characteristics. To the south, the leopard is native to sub-Saharan Africa and the national animal of 

Somalia, Pakistan and Iran (formerly Persia). Somalia is often linked with ancient Punt, whose territory 

perhaps straddled the Red Sea, taking in parts of modern Yemen and Saudi Arabia. But a leopard also 

symbolised the Greek god Dionysus (supposedly bringer of joy, madness, intoxication and revelry), 

and if Greece is signified, that’s in keeping with these beasts being the same as in Daniel 2. If the third 

The apostle John was shown “ten horns [representing] … ten kings 
who have not yet received a kingdom, but who for one hour will 
receive authority as kings along with the beast.” (Revelation 17:12, 
paralleling Daniel 7:24). Some commentators identify these kings as 
Roman emperors like Galba, Otho and Vitellius, though these three 
men had all ruled by the time Revelation was written, so don’t easily 
fit the idea that these kings hadn’t “yet received a kingdom”.  

Others point to ten Islamic nations which came into being at more or 
less the same time as the state of Israel was reborn in 1948 (seeing 
them as trees sprouting leaves alongside the fig tree, as described in 
Luke 21:29). These are Jordan, Iraq, Lebanon, Syria, Turkey, Oman, 
Yemen, Saudi Arabia, Pakistan and Bangladesh (East Pakistan).  

Still others say the kings are ten very rich men, whose wealth will 
give them immense power. The variety of views suggests we need to 
avoid being dogmatic and to stay watchful as events unfold.   
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beast is Greece, it wings probably represent the four-fold division of Alexander the Great’s empire (as 

to which, see Daniel 8:5 and 8:8).   

Alternatively, since the third beast was “given authority to rule” (Daniel 7:6) that could show it’s more 

in the nature of an ideological kingdom (such as secular humanism or Islam) than the others, with its 

wings perhaps indicating it can transcend national boundaries. But we need to be careful in this 

supposition, since the kingdoms represented by the lion and the bear also had a degree of authority, 

as later they were “stripped of authority, but were allowed to live for a period of time” (Daniel 7:12).  

All these conjectures need to be held lightly, but they should encourage us to be watchful and alert. 

The misapplication of the text in previous generations is a warning for us to be careful.  

 

7:18 Nebuchadnezzar’s dream revealed that Christ, “a rock … cut out but not by human hands … [will 

destroy the Roman Empire, become] a huge mountain and [fill] the whole earth” (Daniel 2:34). Now, 

the dream in this chapter takes things further with a vision of the fifth monarchy, which “the saints of 

the Most High will receive … and will possess forever.” There seems a shift of emphasis between the 

dreams, with the first foreseeing the spread of the Gospel and the second the thousand-year reign of 

Christ on earth. If so, that might indicate the dreams also show different earthly kingdoms.  

7:19-20 Daniel’s focus is on the fourth beast and the horns. If he asked anything at all about the first 

three beasts, this isn’t recorded in what follows. “Iron teeth and bronze claws” (Daniel 7:19) hint this 

beast has elements in common with Greece and Rome (see Daniel 2:32-33, 2:39-40).    

7:21-22 The boastful little horn “was waging war on the saints and was defeating them”. Only direct 

intervention from God turned the tide. This shows why Kingdom Now theology can’t be correct. And 

compare the later vision of a ruler who “will destroy the mighty men and the holy people” (Daniel 

8:24). The word translated “possessed” means “hold in occupancy” and is found only twice in the Bible 

(here and in verse 18).  

7:23 What’s said (or not said) about the fourth beast of Daniel 7 and the kingdom described in Daniel 

2 differs in four key respects. First, though the fourth beast is “different from all the other kingdoms”, 

that’s not said about the “fourth kingdom, strong as iron” (Daniel 2:40). Second, there’s no mention 

of the fourth beast being a “divided kingdom” (Daniel 2:41). Third, although the fourth beast “will 

devour the whole earth, trampling it down and crushing it”, that’s not necessarily the same as saying 

the fourth kingdom “will crush and break all the [other three kingdoms]” (Daniel 2:40). Fourth, 

whereas the first three kingdoms “will rise from the earth” (Daniel 7:17), it’s also said the fourth “will 

A lion symbolically represented the king of Babylon, and Babylonians 

are associated with lions in Jeremiah 50:17 and with eagles in 

Jeremiah 4:13. The figure in the image to the left is the Assyrian god 

Lamassu, shown with a lion’s body, wings and three pairs of horns. 

Lamassu was common across Mesopotamia and was also used in 

Babylon, acting as a protective deity guarding the household.  For 

their part, the Persians had the shirdal (a creature with the hind 

quarters of a lion and eagle’s wings, head and sometimes talons). 

Though Daniel wouldn’t have known the Chinese dragon, he would 

have been familiar with the sirrush, the dragon of Marduk. This 

combined the front legs of a cat and rear legs of a bird with the head 

of a reptile.   
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appear on earth” (Daniel 7:23). The different phraseology in the latter case would fit a manifestation 

of demonic power qualitatively different from all political entities that have preceded it. All this could 

be thought to point to the two chapters talking about different time periods and empires.  

7:24 The fact the fourth beast has ten horns representing ten kings is used to support this being the 

same as the fourth kingdom of Daniel 2:40-43, with its “[ten] toes” (Daniel 2:41). Though Daniel 2 has 

no explicit reference to “ten kings who will come from this kingdom”, nor to a “king … different from 

the earlier ones … [who] will subdue three kings”, if the two chapters are taken as talking about the 

same kingdoms, these are treated as extra details given by the Daniel 7 dream. But, other elements 

of the text seem to point more towards these two dreams having different subject-matter.  

In summary, three things point to Daniel 2 and 7 dealing with different events. First, these chapters 

have different emphases as regards the spread of the Gospel and Christ’s subsequent thousand-year 

reign on earth. Second, key details in Daniel 7:23 are missing from Daniel 2:40-41. Third, there’s no 

direct equivalent in Daniel 2 of the horns referred to in Daniel 7:24-25.  

Also to be borne in mind is that Daniel 7 doesn’t identify the kingdoms shown in the dream, whereas 

the “kings of Media and Persia … [and] the king of Greece” are specifically named in Daniel 8:20-21 

and Nebuchadnezzar is said to be the statue’s “head of gold” in Daniel 2:38. Whilst the absence of a 

clear identification in Daniel 7 could be accounted for by a need to seal up the vision, it could equally 

show there was no reference point that would have had meaning for him – hardly surprising if what 

he was shown were kingdoms that weren’t yet in existence and weren’t successors to kingdoms he 

was familiar with. A lack of specific identification could be because there’s intended to be an initial 

and then a later fulfilment of what Daniel saw. In that event, the beasts could be both the kingdoms 

Nebuchadnezzar saw in Daniel 2 and later manifestations of evil at work through world systems.  

7:25 The king who subdues three kings will not only oppress God’s people but “try to change the set 

times and the laws.” This is a demonic agenda, since it attempts to usurp God’s position as the one 

who “changes times and seasons … [and who] sets up kings and deposes them” (Daniel 2:20-21). If 

Satan cannot entirely prevent God’s plans, he’ll try to make them come about in the wrong time or 

the wrong way. The sense of the word “oppress” can include wearing down mentally to such a point 

of exhaustion that capitulation follows.  

The “time, times and half a time” that the saints (believers) are handed over to the king represented 

by the little horn is generally understood to be three and a half years. (Time = one year, Times = 2 

years, Half a time = 6 months.)  

7:26 God’s judicial determination in the heavenly court means the power of this king (Antichrist or the 

man of lawlessness) “will be taken away and completely destroyed forever.”  

7:27 The handing over to the saints of “the sovereignty, power and greatness of the kingdoms under 

the whole heaven” prefigures the thousand-year reign of Christ on earth.  

7:28 In saying, “This is the end of the matter”, Daniel draws a line under it, perhaps as part of being 

told to seal up the prophecy (Daniel 12:4 and 12:9). Compare Solomon’s statement, “here is the 

conclusion of the matter” in Ecclesiastes 12:13. The prophet has no more to say at this point, as the 

significance of the prophecy is for future generations – a time when “many will go here and there to 

increase knowledge” (Daniel 12:4). Daniel’s reaction to the dream was similar to that in Daniel 10:8, 

and wholly different from Daniel 2, again possibly suggesting this was a new and deeper revelation.   
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Daniel: session 11 

Daniel 8:1-14: Desecration and restoration of the temple (1) 

8:1 This time Daniel received a “vision”, not a dream. It came in the third year of Belshazzar’s reign, 

two years after the dream of Daniel 7, so in 551 BC or thereabouts. The narrative now switches back 

to Hebrew from Aramaic. What follows has special significance for the Jewish people (although, of 

course, it’s important for Gentile believers in the God of Abraham, Isaac and Jacob, too).  

8:2 Susa was the principal city of Elam, in the south-west of modern Iran, lying between the Karkheh 

and Dez rivers in the lower Zagros mountains. It appears in Ezra 4:9 and Nehemiah 1:1, and is where 

the action takes place in Esther. The watercourse Daniel calls the Ulai Canal hasn’t been definitively 

identified, but could have served for irrigation, transportation, or both. Persian king Cyrus the Great 

conquered Elam in 540-539 BC, but at this point the region was still in Babylon’s sphere of influence.  

In the vision, Daniel saw himself “in the citadel of Susa” (see the area marked Apadana in the sketch 

plan below), that is, in a fortress-cum-palace complex which probably doubled as an administrative 

centre, perhaps including accommodation for the regional governor. Daniel was possibly familiar with 

the layout of the city and its citadel as official duties may have taken him there in the past. The citadel 

speaks of governmental power and authority – a stronghold in both physical and spiritual realms.  

 

Susa was a fitting place to receive the vision as Daniel was shown things that concerned the Medo-

Persian empire, and Susa (aka Shushan) became one of this empire’s four capital cities (the other three 

being Pasargadae, Ecbatana and Babylon). Later, Darius I (the Great) had Persepolis built.  

In the vision, as well as being in the citadel of Susa, at points Daniel also “was beside the Ulai Canal.” 

If the watercourse shown to the left of the sketch plan above was the Ulai Canal, it’s easy to see how 

Daniel could have been in both places at once. Ezekiel likewise had a vision “among the exiles by the 

Kebar River [when] the heavens were opened and [he] saw visions of God.” (Ezekiel 1:1).  

8:3 Daniel “looked up”, that is, raised his eyes, in the same way God told Abraham, “Lift up your eyes 

from where you are and look” (Genesis 13:14). The horns of the ram were long, suggesting strength, 

geographical reach and duration of time. The Medo-Persian Empire was far greater in area than the 
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Babylonian Empire. At its widest extent under Darius the Great it covered 2.9 million square miles 

spread over three continents (Europe, Asia and Africa). It lasted just over two hundred years, from the 

overthrow of Babylon in 539 BC until its defeat by Alexander the Great in 331 BC.  

8:4 The ram “charged toward the west and the north and the south”. Striking out from its heartlands 

in the Iranian plateau and central Anatolia, these were the directions of the Medo-Persian Empire’s 

major campaigns of conquest.   

The Persians are said to have considered a ram with sharp pointed horns to be their guardian spirit. 
Persian kings supposedly wore a ram’s head instead of a crown when they led troops in battle.  

8:5 The goat (highly unusual in appearance as it had a horn between its eyes) appeared “suddenly”. 

The rise of Alexander the Great – the “prominent horn” – was meteoric. Succeeding his father Philip 

II to the throne of Macedon in 336 BC at the age of twenty, by his death thirteen years later he’d 

conquered the Persians and created one of the largest empires in history. The goat was an appropriate 

symbol for Macedonia as legend had it that Caranus, the first Macedonian king, followed a goat which 

led him to where he should make a settlement. Thereafter, Caranus is said to have used a goat as his 

emblem. (The story is recounted by Marsyas of Pella.)  

The reference to “the whole earth” isn’t literal in the sense of spanning the entire globe, but refers to 

the entire ancient world within the Mediterranean and Near East. This was “the world” for many who 

lived within it. For a similar idea, compare the concept of Tianxia (all under heaven) which came to 

mean lands over which China had rights of sovereignty.  

 

8:6-7 Alexander shattered Persian resistance at the four key battles of the Granicus (334 BC), Issus 

(333 BC), Gaugamela (331 BC) and the Persian Gate (330 BC). After the last of these defeats, Darius III 

was murdered by one of his own satraps, allowing Alexander to take the Persian crown.  

8:8 Alexander the Great indeed died “at the height of his power”. The “four winds of heaven” reflect 

the geographical division of Alexander’s empire on his death as his leading generals split the territory 

among themselves. Out of considerable confusion, rivalry and war, four successor states emerged as 

Cassander took Macedon (north) and Ptolemy, Egypt (south), whilst Lysimachus seized Thrace and 

Asia Minor (west) and Seleucus did the same in Syria and Mesopotamia (east). The map overleaf also 

shows territory initially controlled by Antigonus.  

8:9 The term “Beautiful Land” to describe Israel is used here and in Daniel 11:16 and 11:41 – the only 

times the phrase appears in the Bible, though Ezekiel also speaks of his homeland as being “the most 
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beautiful of all lands” (Ezekiel 20:6 and 20:15). The two homesick exiles would doubtless have keenly 

felt the contrast between Babylon and the country of their birth.  

8:10 The phrases “host of the heavens” and “the starry host” aren’t used in the sense “the starry host” 

has in Nehemiah 9:6, Psalm 33:6, Isaiah 34:4 and 40:26, Zephaniah 1:5 (where it designates the stars 

visible in the night sky). Some say the host are the Jews and the stars Jewish religious leaders. Though 

possible, if the intended meaning of the phrase is the same as “the host of heaven” in 1 Kings 22:19, 

2 Chronicles 18:18 and Luke 2:13, this would seem to point to those angelic beings who remained loyal 

to God and didn’t join Satan’s rebellion. The Bible says there are three heavens: the first is the natural 

realm we call sky or outer space; the third is Paradise, where God dwells; and the second is the mid-

heaven, which is the abode of angelic beings (both good and evil). (2 Corinthians 12:2, Ezekiel 8:3).  

It seems the impact of what was being done on earth by this “horn” was mirrored by activity in the 

heavenly realms, where some angels were “thrown down to earth and trampled”. This is presumably 

part of the “war in heaven” described in Revelation 12:7.  

8:11 The horn shows overweening pride in “[setting] itself up to be as great as the Prince of hosts”.  

This Prince of hosts, elsewhere called “the commander of the army of the LORD” (Joshua 5:14) and 

LORD of Hosts, is Jesus. It’s from Him that the horn “took away the daily sacrifice” and “brought low” 

the place of His sanctuary.  

 

8:12 These things happen “because of rebellion”, meaning not so much rebellion by the horn and 

those who support him (though there may be an element of that), as rebellion by God’s own people. 

It’s this rebellion that causes them and the daily sacrifice to be “given over” to the horn – a time of 

chastisement with the horn as “the rod of [God’s] anger” (Isaiah 10:5), perhaps. Truth “was thrown to 

the ground”, in the same way Isaiah says, “truth has stumbled in the streets” (Isaiah 59:14).  

8:13 Daniel hears a conversation between “a holy one … and another holy one”, most probably both 

angels. Compare “rebellion that causes desolation” with the “abomination that causes desolation” 

(Daniel 9:27, 11: 31 and 12:11). “Rebellion is as the sin of witchcraft” (1 Samuel 15:23, KJV).  

8:14 Restoration of Jerusalem and cleansing of the sanctuary have end-time significance, as cleansing 

of the temple by Jesus (Matthew 21:12-1, Mark 11:15-19, Luke 19:45-48, John 2:13-16) presages a 

greater cleansing to come. The phrase “evenings and mornings” is Creation language pointing to God’s 

eventual perfect re-Creation, for “there was evening, and there was morning” (Genesis 1:3, 1:8, 1:13, 

1:19, 1:23 and 1:31) marking each day of Creation. Compare Ezekiel’s vision of the temple in Ezekiel 

40-44, but note Revelation 21:22.  
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Daniel: session 12 

Daniel 8:15-27: Desecration and restoration of the temple (2) 

8:15 Though Daniel had previously heard the voices of “holy ones” (Daniel 8:13), the text suggests he 

probably didn’t see them. Now “one who looked like a man” (presumably Gabriel, mentioned in the 

next verse) appeared to explain the vision since, though Daniel was “trying to understand it”, he was 

struggling to do so. Daniel consistently “set [his] mind to gain understanding and to humble [himself] 

before God” (Daniel 10:11), as should we: “With all thy getting, get understanding” (Proverbs 3:5 KJV). 

8:16 The “man’s voice from the Ulai [Canal]” could have been another angel, or the words may have 

come from God Himself. As whoever spoke issued a command to the angel Gabriel, it’s quite possible 

God was the one speaking. Daniel 8:15-16 emphasises that only through divine revelation can we hope 

to understand things of the kind Daniel saw.  

There are two angels named in the Bible, Gabriel and Michael, and both appeared to Daniel. (An angel 

called Raphael is named in the Apocryphal book of Tobit, and there are also the fallen angels Lucifer 

and Apollyon, aka Abaddon.) Gabriel means, God is my strength or God has shown Himself mighty. 

8:17 As often in Scripture, the presence of an angel caused great fear. The shepherds were likewise 

“terrified” (Luke 2:9) when an angel of the LORD appeared to tell them about the birth of Jesus. 

Daniel is addressed as “son of man”, just as his contemporary Ezekiel had been (see note on Daniel 

7:13). Ezekiel was dead by the time Daniel had this vision, which “concerns the time of the end”, 

meaning the period leading up to Judgment Day.  

8:18 As in Daniel 10:9, the prophet “was in a deep sleep, with [his] face to the ground”. Elsewhere, 

heavenly visitors have to raise humans from where they’ve fallen prostrate: see Ezekiel 2:2 and 3:24. 

Dreams and visions recur throughout this book: “For God does speak – now one way, now another – 

though man may not perceive it. In a dream, in a vision of the night when deep sleep falls on men as 

they slumber in their beds, he may speak in their ears and terrify them with warnings” (Job 33:15).  

8:19 The vision shows things that “will happen”, meaning they’re unavoidable, just like the things “that 

must take place” (Revelation 4:1) shown to the apostle John. They’ll happen “in the time of wrath” at 

“the appointed time [Hebrew: mo’ed] of the end.” The first mo’ed mentioned in the Bible is God’s 

announcement that Sarah will give birth to Isaac (Genesis 18:14). God’s appointed times relate to His 

plan for the redemption of fallen man. 

8:20 The identification of the ram’s horns as “the kings of Media and Persia” explains why one horn is 

longer than the other and “one grew up later” (Daniel 8:3). Persia emerged as a regional power after 

Media but was the senior partner in the Medo-Persian Empire.  

8:20-21 Though Nebuchadnezzar’s dream of a statue spoke in general terms of Greece as “a third 

kingdom, one of bronze [which] will rule over the whole earth” (Daniel 2:39), Daniel’s vision goes into 

much greater detail. (Even if the beast like a leopard of Daniel 7:6 is taken to mean Greece, this adds 

little to the overall picture given in Nebuchadnezzar’s dream.)  

8:22 None of the “four kingdoms that [emerged]” from Alexander the Great’s empire had anything 

like the power of Alexander in his heyday: see map on previous page.  
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8:23 This king comes to prominence “when rebels have become completely wicked” – reminiscent of 

human depravity immediately before the Flood: see Genesis 6:5. Jesus refers to “the days of Noah” in 

the context of the end times (Matthew 24:37-38, Luke 17:26-27). The defining characteristics of the 

king Daniel describes are of being “stern-faced” (harsh, pitiless, lacking in compassion) and “a master 

of intrigue”. Psalm 5:10 links intrigue with being evil and wicked (verse 4), arrogant (verse 5), liars, 

bloodthirsty and deceitful (verse 5), enemies of the righteous (verse 8) and untrustworthy (verse 9). 

The KJV’s very different translation talks instead of this king “understanding dark sentences”, referring 

maybe to occult knowledge of some kind.  

8:24 The fact this stern-faced king “will become very strong, but not by his own power” suggests evil 

spiritual forces are behind his rise. He’s destined to pursue a satanic agenda by causing “astounding 

devastation” and destroying “the mighty men and the holy people.”  

8:23-25 Commentators generally agree the historical king described in these verses is Antiochus IV, 

who usurped the Seleucid throne and styled himself Epiphanes (meaning, God made manifest or 

Illustrious one). Ruling from 175 BC until dying of disease in 164 BC at the age of 51 – “destroyed, but 

not by human power” – Antiochus “grew in power to the south … and toward the Beautiful Land” 

(Daniel 8:9) by gaining effective control over Egypt for a time and cementing his hold over Israel.  

The battle between opposing spiritual forces manifesting through earthly actors and events is shown 

by the fact of the stern-faced king “[becoming] very strong, but not by his own power” (Daniel 8:24) 

being juxtaposed against how he’ll “be destroyed, but not by human power.” (Daniel 8:25).  

 

8:25 In causing “deceit to prosper … [considering] himself superior … [destroying] many and [taking] 

his stand against the Prince of princes”, this king is a forerunner of Antichrist. He strikes when the 

people of God “feel secure”.  

8:26 Though Daniel was assured, “the vision of the evenings and mornings that has been given you is 

true”, he was told to “seal up the vision, for it concerns the distant future.” It’s doubtless written in 

the Book of Truth: see comments on Daniel 10:21 and 11:2. The angel offered no further explanation 

regarding the timings of Daniel 8:13-14, even though the question in verse 13 was obviously asked for 

Daniel’s benefit as the answer in verse 14 was addressed to him. (It’s unlikely an explanation was given 

but omitted in obedience to the command to seal up the vision, as then the vision wouldn’t have been 

“beyond understanding”.) Timings are left indeterminate, as they were in Daniel 4:25.  

Antiochus IV was antagonistic towards Judaism and 

severely persecuted the Jews. He desecrated the 

Jerusalem temple by putting a pig’s head in it, 

ordered daily sacrifices to the LORD to end and set 

up a pagan altar on which he offered sacrifices to 

false gods, including himself. For good measure, he 

outlawed circumcision and the Sabbath. His 

oppression led to the Maccabean revolt of 167-160 

BC. Jerusalem was eventually recaptured by Judah 

Maccabeus and the temple rededicated in 25 Kislev 

(December) 165 BC – an event marked by the Jewish 

festival of Channukah (the Feast of Dedication of 

John 10:22). Like Purim, Channukah doesn’t count 

as one of the biblical “Feasts of the LORD”, since it 

was instituted by man, not God.  
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8:27 As Daniel “got up and went about the king’s business” once he recovered from the shock and 

exhaustion his vision caused, he must still have been working for the Babylonian state in some kind of 

official capacity. Presumably he was no longer prominent at court, which is why Belshazzar was 

unaware of him until the queen drew his attention to “a man … who has the spirit of the holy gods in 

him” (Daniel 5:11). Daniel describes the vision as “beyond understanding”, and indeed it’s only with 

the benefit of hindsight that we can hope to make sense of its timings.  

Since even a man of Daniel’s capabilities and depth of biblical knowledge (see Daniel 9:2) wasn’t able 

to comprehend the vision fully, we might ask why it was given to him? The most likely answer is that 

it was for the benefit of future generations and its fullest meaning will become clear in an era when 

“Many will go here and there to increase knowledge.” (Daniel 12:4).  

 

                Bust of Antiochus IV Epiphanes 

There are four markers on which turns the answer to the question, “How long will it take for the vision 

to be fulfilled?” (Daniel 8:13, and compare the same question asked – again, not by the prophet – in 

Daniel 12:6). First, the taking away of the daily sacrifice. As mentioned above, Antiochus had pursued 

a policy of aggressively Hellenising Judea. Then, as now, a major antagonist of God’s people is secular 

humanism exemplified by Greek thinking: see Zechariah 9:13. Second, the rebellion that causes 

desolation. There was rebellion against God in the sense that many Jews caved into government 

pressure and accepted Hellenistic practices. There was the rebellion by Antiochus against all that was 

godly. And there was the rebellion of the Maccabees, which brought widespread devastation. Third, 

the surrender of the sanctuary. Fourth, the host (or army) that will be trampled underfoot. This could 

refer to the Greek force under celebrated Seleucid general Lysias which was miraculously defeated by 

the numerically inferior Jewish rebels under Judah Maccabeus.   

Desecration of the temple by Antiochus IV lasted 3½ years, from 168-165 BC. The 2,300 evenings and 

mornings of Daniel 8:13 are generally taken to mean 2,300 full days or 2,300 half-days (1,150 days), 

as there were morning and evening sacrifices offered each day. Fixing precise timings is tricky, but it 

seems from desecration of the temple by Antiochus IV to its rededication by Judah Maccabeus is either 

1,150 days from when a pagan altar was set up or 2,300 days from when offering to the LORD ceased. 

Though this fits historical circumstances neatly, the likelihood is that a greater fulfilment of this 

prophecy is to come in the days of Antichrist. A 3½ -year period is consistent with Antichrist confirming 

“a covenant with many for one seven [and] in the middle of the seven … [putting] an end to sacrifice 

and offering … [and setting] up an abomination that causes desolation” (Daniel 9:27).   

According to first century AD Jewish historian Josephus, to start 

with Seleucid rule in Palestine was popular. Antiochus III at first 

reduced the tax burden, until he was forced to increase it again 

after losing territory to Rome and being forced to pay a yearly 

tribute. Returning from a campaign in Egypt in 168 BC, 

Antiochus IV attacked Jerusalem, believing that an insurrection 

by one Jewish faction meant the whole city was in revolt against 

his rule. If the Apocryphal book of Maccabees is correct, his 

men killed 80,000 Jews and sold a further 40,000 into slavery: 

2 Maccabees 5:11-14. After restoring his appointee to the 

office of High Priest, Antiochus IV issued decrees aimed to help 

pro-Greek Jews against traditionalists. Jewish rites and 

practices were outlawed and Zeus worshipped in the temple. 

Antiochus’ opponents called him The Mad (Epimanes), a word 

play on his self-designation as Epiphanes.  
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Daniel: session 13 

Daniel 9:1-27: Prayer for the nation and foreseeing the coming Messiah 

9:1 Like the seasoned administrator he was, Daniel always took great pains to record times, places 

and characters (compare Daniel 1:1, 2:1, 7:1, 8:1 and 10:1). This lends authenticity to his accounts, 

and allows cross-checking against non-biblical sources. He’s not speaking here of Darius I (the Great), 

whose eldest son was Xerxes I, but about the same Darius the Mede mentioned in Daniel 6:2. Xerxes 

(meaning, ruler over heroes) was a common enough name, with forms of it in both the Akkadian and 

Aramaic languages. As recorded in inscriptions at Persepolis and at Behistun, the father of Darius the 

Great was Hystaspses, a Persian satrap of Bactria and Persis. Hystaspes was a trusted adviser both to 

Darius the Great and his successor Xerxes I.  

9:2 Daniel identifies the prophesies of his erstwhile contemporary Jeremiah (now dead) as Scripture. 

Peter did the same with Paul’s letters, though admitting they “contain some things that are hard to 

understand, which ignorant and unstable people distort, as they do the other Scriptures” (2 Peter 

3:16). The text Daniel probably had in mind was, “When seventy years are completed for Babylon, I 

will come to you and fulfil my gracious promise to bring you back to this place.” (Jeremiah 29:10, and 

see also Jeremiah 25:11, 29:14, 30:3, 31:23 and 33:7).  

9:3 Understanding “that the desolation of Jerusalem would last seventy years” (Daniel 9:2) and that 

this time was drawing to a close gave Daniel the confidence and impetus to “[turn] to the Lord God 

and [plead] with him”. In his (1) prayer and petition (2) fasting and (3) donning sackcloth and ashes, 

Daniel did as 2 Chronicles 7:14 advises: praying and seeking God’s face, humbling himself (through his 

fasting) and showing repentance (a turning from our wicked ways) by wearing clothes of mourning. It 

was typical of Daniel’s godly and diligent character that he should pray in accordance with what the 

Scriptures had shown him was the will of God.  

9:4 Daniel “confessed” the sins of his nation. We can argue the toss about whether he also repented 

of them. He began by acknowledging that God had “[kept] his covenant”; it was Israel had broken it.  

9:5 What follows is a summary of how Israel had been unfaithful: The general statement in this verse 

is followed by specific instances in Daniel 9:6-11.  

9:11-14 Daniel recognised that God had brought “great disaster” (Daniel 9:12) on Israel in fulfilment 

of the terms of the covenant and in accordance with warnings given by the prophets. Consequently, 

Israel could have no legitimate complaint about what had happened.  

9:15 The summary with which Daniel concluded his confession (“we have sinned and done wrong”) 

echoed the words with which he began praying in Daniel 9:5. 

9:16 Daniel’s plea for his nation was framed by reference to God’s character (as one who performs 

“righteous acts”) and, referring back to verse 15, His reputation (the “name ... that endures to the 

present day”), past deeds (bringing His “people out of Egypt with a mighty hand”) and future plans 

and purposes (the fact that “Jerusalem is your city, your holy hill”). It’s reminiscent of Moses’ plea for 

Israel in Exodus 32:11-14.  

9:17 Daniel asked God to “look with favour on your desolate sanctuary” for His sake. As His “people 

are an object of scorn to all those around [them]” (Daniel 9:16), this reflects badly on Him.  
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9:18-19 Ultimately, there are only two things we can rely on when asking God to answer prayer: his 

mercy and the fact He will act for the sake of His name.  

9:20-21 The response to Daniel was immediate, as he was still praying when the angel Gabriel “came 

to [him] in swift flight”. Though the text refers to Gabriel as a “man”, the reference to “swift flight” 

suggests rapid movement through the air. Several other prophets describe seeing heavenly creatures 

with wings: see Isaiah 6:2, Ezekiel 1:6, Revelation 4:8.  

9:22 Daniel was already recognised as having insight (Daniel 5:11 and 5:14). Now Gabriel instructed 

him to give him yet more “insight and understanding”. Insight is a gift from God: see 2 Timothy 2:7.  

9:23 Daniel is described as “highly esteemed” both here and in Daniel 10:11 and 10:19. God says, “This 

is the one I esteem: he who is humble and contrite in spirit, and trembles at my word.” (Isaiah 66:2). 

In contrast to the twenty-one-day delay of Daniel 10:13, “As soon as [Daniel] began to pray, an answer 

was given”.  

9:24 The “seventy sevens” are normally taken to mean 490 years. The diagram below shows how this 

might work, and the note below on Daniel 9:26 gives a slightly different scheme.  

 

During the period of seventy sevens, the Jewish people are to: (1) finish transgression (2) put an end 

to sin (3) atone for wickedness (4) bring in everlasting righteousness (5) seal up vision and prophecy 

and (6) anoint the most holy. Only Messiah (Jesus) was capable of performing the first five of these 

tasks, and it’s in this sense that “salvation is from the Jews” (John 4:22). Item (6) was fulfilled when 

Jesus was anointed for his burial: see Matthew 26:12, Mark 14:8, John 12:7, John 19:39-40. 

Likewise, “the desolation of the city 

that bears [God’s] name” reflects on 

God. Jerusalem literally bears His 

name, as the Hebrew letter Shin 

maps perfectly onto the shape of the 

Kidron, Hinnom and Tyropoeon 

valleys. Shin denotes divine power. It 

is the letter at the start of shevah 

(seven), savah (to be full, satisfied or 

sufficient) and El Shaddai (the all-

sufficient God). Jewish priests make 

the shape of Shin with their fingers as 

they pronounce the Aaronic blessing 

(Numbers 6:24-26).    
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9:25 The “times of trouble” that accompanied rebuilding of Jerusalem are described in Nehemiah 

4:11-18. It seems likely that the “trench” describes a dry moat or defensive ditch around the walls of 

Jerusalem. Titus built a wall and a ditch around the city during his siege in AD 70. So commonplace 

was death in the embattled city that the daily sacrifice ended on 13th July that year, for lack of people 

able to offer it. (The word translated “trench” appears only in this verse of Daniel and in 1 Kings 18:32, 

18:34 and 18:38, where Elijah digs a trench around the LORD’s altar.) Only in this chapter of Daniel is 

the title Messiah used, twice – here and in verse 26.  

9:26 Daniel 9:24-26 prophesies Jesus’ entry into Jerusalem. 70 weeks = 70 units of 7 years. A year in 

the Old Testament = 360 days (this being the priestly or Levitical year based on a lunar calendar). 

“From the issuing of the decree to restore and rebuild Jerusalem”, count 7 and 62 weeks = 69 weeks. 

69 x 7 x 360 = 173,880 days, which brings us to 6th April 32 AD, the Sunday before Passover.  

When Jesus the Messiah (Christ or “Anointed One”) was crucified, He was “cut off and … [left with] 

nothing”. The “ruler who will come” probably looks ultimately to Antichrist, though he will have many 

forerunners. Among these were Antiochus IV Epiphanes and Titus (son of Roman emperor Vespasian, 

later emperor himself), who commanded Rome’s legions at the destruction of the temple in AD 70.  

The fact “the end will come like a flood” points to Jesus saying, “As it was in the days of Noah, so it 

will be at the coming of the Son of Man.” (Matthew 24:37, see also Luke 17:26-27). We shouldn’t look 

for ease in this life, as “War will continue to the end, and desolations have been decreed.” Note also 

Jesus’ use of seventy times seven in the context of forgiveness in Matthew 18:22.  

 

                          Detail from the Arch of Titus, Rome 

9:27 “He” in the first sentence is presumably the “ruler who will come” (Daniel 9:26). A “covenant” 

suggests a counterfeit of God’s covenant with His people. Covenant isn’t usually interchangeable with 

agreement, compact or contract. Where these words appear (see for example the use of “agreement” 

in Nehemiah 9:38, of “compact” in 2 Samuel 5:3 and of “contract” in Isaiah 16:14 and 21:16) something 

less than a sworn covenant accompanied by animal sacrifice is indicated. Putting “an end to sacrifice 

and offering” in “the middle of a seven” is consistent with the 3½-year interval before rededication of 

the temple during the reign of Antiochus IV: see note on timings at the foot of page 38. The pig’s head 

Antiochus placed on the altar was undoubtedly an abomination, since it was in the category of “the 

flesh of pigs and rats and other abominable things” (Isaiah 66:17). Jesus says, “when you see standing 

in the holy place ‘the abomination that causes desolation’ spoken of through the prophet Daniel – let 

the reader understand – then let those who are in Judea flee to the mountains.” (Matthew 24:15, and 

see also Mark 13:14). The note on Daniel 12:11 (page 53) says more about the abomination that causes 

desolation.  

After capturing and destroying Jerusalem 

in AD 70 during the Great Jewish Revolt of 

AD 66-73, Roman general Titus was 

granted a triumph in Rome. He paraded 

the Lampstand (Menorah) and the Table 

of the Bread of God’s Presence from the 

temple through the streets – items that, 

up till then, had only ever been seen by 

the High Priest. The Tenth Legion set up 

camp on the ruins of the devasted city, 

which Emperor Hadrian rebuilt in AD 130 

as Aelia Capitolina.  
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Daniel: session 14 

 Daniel 10:1-21: Antichrist and his forerunners (1)  

10:1 Though divided into three chapters in modern Bibles, the section from here to the end of the 

book of Daniel is all part of the same “revelation”. (Apocalypse means revealing, alerting us to the fact 

Daniel’s vison is part of the same end-time framework as Revelation.) The “third year of Cyrus” means 

four or so years after the Persian conquest of Babylon (see note on Daniel 5:31), that is, in 535 BC or 

thereabouts.  It could well have been seventy years since Daniel was first brought to Babylon.  

10:2-3 Daniel mourned and partially fasted either side of Passover. His reason isn’t stated, but it may 

have been that he was in further travailing prayer for his nation. As a young captive newly arrived in 

Babylon, Daniel rejected “food and wine from the king’s table” (Daniel 1:5) and had only “vegetables 

to eat and water to drink” (Daniel 1:12) so as “not to defile himself” (Daniel 1:8). Now, some seventy 

years later, he’d presumably been able to secure “choice food … meat and wine” that wasn’t tainted 

by having been sacrificed to idols. This would doubtless have been easier if he was no longer being 

“assigned … food and drink” (Daniel 1:10) by the king. Though presumably he was by now retired from 

government service, Daniel continued to “serve [God] continually” (Daniel 6:20).  

10:4 The vision came “on the twenty-fourth day of the first month”. The first month of the Jewish 

calendar is Nisan (formerly Abib), and Passover falls on 14/15 Nisan. Before the Babylonian exile, the 

names of the month were similar to Phoenician names. After it, they were Akkadian (Babylonian). 

The nature of the “lotions” Daniel abstained from using isn’t specified, though perhaps they were 

ointments suited to the heat and bright sunlight of Mesopotamia. Daniel was “standing on the bank 

of the great river, the Tigris”, so he wasn’t in Babylon – the Tigris is about ten miles from that city at 

its nearest point. A river or canal bank is also the setting in Daniel 8:2 and 12:5-13. The fact Daniel 

wasn’t now in Babylon is consistent with his only “[remaining] there until the first year of King Cyrus.” 

(Daniel 1:21). References in the Bible to the Great River are usually taken to mean the Euphrates.   

10:5 Daniel saw “a man dressed in linen” – the clothing of authority and priesthood: when Pharaoh 

put Joseph “in charge of the whole land of Egypt … He dressed him in robes of fine linen” (Genesis 

41:41-42) and Israel’s priests wore linen (Exodus 28:5 and many other references). The apostle John 

had a similar vision of seven angels “dressed in clean, shining linen [who] wore golden sashes around 

their chests.” (Revelation 15:6) and the saints in heaven will also be dressed in “fine linen, bright [or 

white] and clean” (Revelation 19:8 and 19:14).  

The text doesn’t specifically repeat that this was “Gabriel, the man I had seen in the earlier vision [of 

Daniel 8:15-26]” (Daniel 9:21), though this seems a reasonable supposition. In any case, the person he 

saw seems to have been an angel of some kind. One of the extraordinary things about the prophecy 

in this book is that five chapters of it (Daniel 8-12) are almost entirely words spoken directly by angels, 

or visions or dreams explained by angels. Kay Arthur said, “What the skeleton is to the body, Daniel is 

to prophecy. All other prophesies in the Old and New Testaments add flesh to Daniel’s bones.”  

10:6 Chrysolite is a yellowish-green or brownish variety of olivine, used as a gemstone. It was one of 

the stones set in the ephod (Exodus 28:20 and 39:13). It appears in Song of Songs 5:14 and Ezekiel 

1:16, 10:9 and 28:3, but its only mention in the New Testament is as part of the foundations of the 

heavenly Jerusalem (Revelation 21:20).  
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The description parallels the apostle John’s vision in Revelation 1:14-15: as well as being dressed in 

linen with a gold belt (or sash), the person in both cases has eyes like “flaming torches” or “blazing 

fire”, feet or legs “like the gleam of burnished bronze” or “like bronze glowing in a furnace” and a 

voice “like the sound of a multitude” or “like the sound of rushing waters.” Though this could make 

us think the visitor is Jesus, Daniel 10:13 and 10:20 point towards his being an angel.   

10:7 Daniel saw the vision whilst those with him didn’t, just as “men travelling with Saul … heard the 

sound but did not see anyone.” (Acts 9:7). All the same, “such terror overwhelmed them that they fled 

and hid themselves.” When Gabriel appeared before, Daniel “was terrified and fell prostrate” (Daniel 

8:17). Perhaps this time the angel came in an even greater degree of glory.  

10:8 Daniel seems to have been rooted to the spot, unable to flee even if he’d wanted to. Though he 

wouldn’t have seen that he was “deathly pale”, he’d have felt blood draining from his cheeks just as 

surely as we can feel ourselves blushing. His “face turned pale” (Daniel 7:28) after an earlier dream.    

 

10:9 Daniel “fell into a deep sleep”, as Adam (Genesis 2:21) and Abram (Genesis 15:12) had – an 

indication God was doing something of great significance.  

10:10 The word “trembling” is repeated for emphasis. Daniel trembled whilst on his hands and knees 

and was still trembling even after he stood up.  

10:11 Though a divine helping hand was given to set Daniel on his hands and knees, he had to make 

the effort of will needed to stand up. He was told to “consider carefully” what he was about to hear, 

though even if he gave this his closest attention, such is the level of detail that he’d almost certainly 

have needed help from the Holy Spirit to recall it all afterwards. Careful consideration was needed not 

just to receive the message, but to ponder its meaning. For the second time, a heavenly visitor told 

Daniel he was “highly esteemed”. Compare Daniel 9:23 and 10:19.  

10:12-13 In contrast to Daniel 9:23, this time there’d been delay in delivering a response to Daniel’s 

prayer. But, as twenty-one days’ resistance by “the prince of the Persian kingdom” exactly equals the 

three-week interval in which Daniel “mourned … [and] ate no choice food” (Daniel 10:2-3), the answer 

must have been given more or less the moment he opened his mouth. The fact a demonic principality 

was able to hold out so long makes it overwhelming likely it was an angel speaking to Daniel, as every 

demonic power would’ve had to submit instantly to Jesus.   

The concept of a seven-year tribulation comes 
from the prophecy of the “seventy sevens” in 
Daniel 9:24-27. Commonly, the period of seven 
weeks is added to the 62 weeks (making a total 
of 69 weeks), with Daniel 9:27 treated as being a 
final week in which the Antichrist will make a 
covenant with Israel that will be broken after 
three and a half years. However, some say that 
punctuation added to the Hebrew Scriptures in 
the 6th and 7th centuries AD makes it clear that 
seven weeks and 62 weeks are wholly separate 
time periods, and each has to elapse before the 
coming of the Messiah. If so, he who confirms a 
covenant with many, and causes sacrifice and 
offering to cease is Jesus. But this interpretation 
fits uneasily with “[setting] up an abomination 
that causes desolation” (Daniel 9:27).  
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10:13 This passage reveals something of the demonic hierarchy. There are evidently principalities over 

regions and even over nations, of which the demons ruling over Persia are especially powerful. Both 

a “prince of the Persian kingdom” and “the king of Persia” are mentioned in this verse, perhaps being 

the same entity, or possibly two different ones. At any rate, the fight was sufficiently fierce to need 

help from another angel. This is the first mention of Michael in the Bible. He appears in Daniel 10:21 

and 12:1, and also in Jude 1:9 and Revelation 12:7. Michael means Who is like God?  

10:14 Daniel’s concern for his nation prompted an explanation of “what will happen to your people in 

the future”. With the benefit of hindsight, we know the events Daniel was told about are far distant, 

though he was told simply, “the vision concerns a time yet to come”. Whilst Daniel didn’t himself ask, 

“How long will it be before these astonishing things are fulfilled?” (Daniel 12:6), that question is posed 

and answered in Daniel 12:6-12.  

10:15 Daniel “bowed with [his] face toward the ground”, adopting the posture of an inferior before a 

superior, also possibly averting his eyes as he couldn’t bear to look at the figure before him. He was 

“speechless” both in the colloquial sense of having nothing to say, but also since he’d lost the power 

of speech. Up till now, Daniel hadn’t uttered a word in response to anything the angel said.  

10:16 Daniel’s power of speech returned when “one who looked like a man touched [his] lips”. Other 

prophets had similar experiences: see Isaiah 6:7 and Jeremiah 1:9. The description conveys the idea 

of someone who had human form, but was more than human.  

10:17-18 The presence of the heavenly visitor prompted an extreme physical reaction, but God has 

the ability to impart strength at any time and in any place: “The God of Israel gives power and strength 

to his people” (Psalm 68:35).  

10:19 For a second time, the angel told Daniel, “Do not be afraid” – a phrase often spoken to fearful 

humans by God or His emissaries: see for example Abram (Genesis 15:1), Joshua (Joshua 8:1), Gideon 

(Judges 6:23), Zechariah (Luke 1:13), Simon Peter (Luke 5:10) and many more. The angel first gave this 

encouragement in Daniel 10:12.  

10:20 The angel “will return to fight the prince of Persia”, either to go back through enemy territory 

the way he’d come or as part of the ongoing spiritual battle over Israel and its destiny. The fact the 

“prince of Greece will [then] come” suggests this demonic principality immediately seized a chance to 

occupy the vacated space: compare Matthew 12:43-45, Luke 11:24-26.  

10:21 This is the Bible’s only mention of the Book of Truth by name, though this may have been one 

of the books opened in Daniel 7:10. The future is written in this book, for what the angel tells Daniel 

from here onwards is “written in [it]”, which the angel goes on to reveal, saying, “Now then, I tell you 

the truth.” (Daniel 11:2, and compare the number of times Jesus says, “I tell you the truth”). That the 

angel should be able to do this isn’t surprising, since “God … know everything.” (1 John 3:20). The fact 

he relates in detail things hundreds of years in the future should, however, greatly impress any who 

doubt God’s sovereign control over world events.   

It seems archangel Michael is the guardian angel of Israel as he’s referred to as “your [that is, Daniel’s] 

prince” – confirmed by Michael later being called “the great prince who protects your people” (Daniel 

12:1). Though the Bible doesn’t often mention archangels, Paul talks of “the voice of the archangel” 

(1 Thessalonians 4:16) and the term is applied to Michael in Jude 1:9. So, there’s an angelic hierarchy, 

just as there’s a demonic hierarchy.   
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Daniel: session 15 

Daniel 11:1-24: Antichrist and his forerunners (2) 

11:1 The angel speaking to Daniel “took his stand to support and protect” the archangel Michael “in 

the first year of Darius the Mede”. Persia’s conquest of Babylon was immensely significant spiritually 

as it paved the way for Jews to return to their homeland and rebuild the temple. The heightened 

spiritual opposition this provoked required additional support being given in the heavenly realms to 

the angel responsible for protecting Israel.  

11:2 The prophecy from here to the end of Daniel 11:35 covers some 370 years of history, mentioning 

twenty-one men, two women and one family (though none by name). Dealing with the period up to 

164 BC, it covers much of the gap between the Old and New Testaments.   

The “three more kings [who] will appear in Persia” were the immediate successors to Cyrus the Great, 

namely Cambyses II (530-522 BC), Bardiya, aka Gaumata (522 BC) and Darius I the Great (522-486 BC). 

The fourth king “far richer than all the others” was Xerxes I (486-465 BC), who invaded Greece in 480 

BC but withdrew after defeat by sea at Salamis and on land at Plataea. He can truthfully be said to 

have “stirred up everyone against Greece” as his army had contingents from all the subject peoples of 

his empire – Assyrians, Phoenicians, Babylonians, Egyptians, Jews, Macedonians, Thracians, Colchians, 

Indians and more – numbered at a total of 5,383,220 by the historian Herodotus.  

 

11:3-4 The “mighty king [whose] empire will be broken up and parcelled out toward the four winds of 

heaven” is Alexander the Great. Detailed description of decades of conflict between Seleucids and 

Ptolemies follows. This is significant in terms of redemption history because it determined who had 

political control over Jerusalem. The four winds are again used in the sense of “all directions”.   

11:5-6 The “King of the South” is Ptolemy I Soter of Egypt, one of whose officers (Seleucus I Nicator) 

became king of Syria (“King of the North”) and the most powerful of Alexander’s successors. Ptolemy 

I was succeeded by his son Ptolemy II, whilst Seleucus was succeeded by his son Antiochus I, then his 

grandson Antiochus II. As part of a peace treaty with Egypt, Antiochus II divorced his wife Laodice to 

marry Berenice, daughter of Ptolemy II. Subsequently, Antiochus II abandoned Berenice and went to 

live again with Laodice, though he died soon afterwards (in early July 164 BC, suspected of having been 
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murdered by Laodice). In the ensuing power struggle, Berenice was killed by supporters of Laodice (in 

September or October 264 BC), presumably along with her “royal escort”. Her father Ptolemy II was 

“handed over”, too, since he died at more or less the same time (on 28 January 264 BC).  

11:7-8 “One from [Berenice’s] family line” is her brother Ptolemy III of Egypt, who invaded Syria to 

avenge his sister’s murder. The fortress of verse 7 was probably the city of Antioch (modern Antakya 

near Turkey’s southern border with Syria, capital of the Seleucid Empire from 240 BC to 64 BC). Though 

this verse refers to Egypt, the text uses “King of the North” and “King of the South” rather than more 

specific identifications – allowing for greater end time fulfilment of the prophecy.  

11:9 King of the North by this time was Seleucus II, son of Seleucus I and Laodice. Further inconclusive 

campaigning failed to alter the balance of power significantly.  

11:10 The sons of Seleucus II were Seleucus III and Antiochus III. The twisting fortunes of war saw 

advantage swing first one way, then the other.  

11:11-13 At Raphia (near modern Rafah in Gaza) in 217 BC Ptolemy IV won a bloody victory against 

Antiochus III. Fourteen years later, Antiochus III invaded Egyptian territory with a large army. In 200 

BC Antiochus III defeated the Ptolemaic army under the general Scopus at Panias (Panion in Greek, 

later Caesarea Philippi).  

11:14 In the course of this conflict, some Jews rose in revolt to help Antiochus against Ptolemy V. Some 

Bible translations give a radically different rendition from the NIV of the phrase, “The violent men 

among your own people will rebel in fulfilment of the vision, but without success.”  The version that 

appears in the NKJV is, “And in these times there shall many stand up against the king of the south: 

also the robbers of thy people shall exalt themselves to establish the vision; but they shall fall.”  

11:15-16 Following his victory at Panias, the gates of Jerusalem were opened to Antiochus III and he 

annexed Palestine. The “fortified city” is thought to be Sidon, on the coast of modern-day Lebanon. 

Over the centuries, this city has had many conquerors, including the Babylonians and Persians. 

The fulfilment of Daniel’s prophecy in every particular as detailed above and below gives the lie to 

those who’ve tried to discredit this book, using linguistic analysis to claim it was put together after the 

events it describes. But this doesn’t hold water, as much of what was foretold (and fulfilled) happened 

long after the latest date on which critics have said the book was written: see Postscript.  

11:17 Antiochus married his daughter Cleopatra 1 to Ptolemy V, hoping to use her to gain control over 

Egypt. The plan failed.  

11:18-19 Frustrated, Antiochus III turned his attention to Asia Minor and Greece (“the coastlands”), 

but was overwhelmingly defeated at Magnesia in 190 BC by the Romans and their allies under general 

Lucius Cornelius Scipio. Following this battle, Antiochus was assassinated on his return home. The fact 

“his insolence [was turned] back on him” shows the operation of God’s immutable laws, for “As you 

have done, it will be done to you; your deeds will return upon your own head.” (Obadiah 1:15).  

11:20 The successor to Antiochus III was Antiochus IV, though he was not directly next in line for the 

throne, hence “not … given the honour of royalty”. He was “destroyed, yet not in anger or in battle” 

as he died of disease. Though his reign was not especially short by the standards of the time (he was 

on the throne for a decade), this is only “a few years” when seen from a heavenly perspective.  
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11:21 Antiochus IV is the “contemptible” one. The only other time the Bible uses this word to describe 

people (as opposed to speech) is in the case of the priest Eli’s sons Hophni and Phinehas, who “made 

themselves contemptible” by their behaviour (1 Samuel 3:13), which involved “treating the LORD’s 

offering with contempt” (1 Samuel 2:17) and sexual sin, as “they slept with the women who served at 

the entrance to the Tent of Meeting.” (1 Samuel 2:22).  

The contemptible one’s seizure of the kingdom “through intrigue” mirrors the “master of intrigue” of 

Daniel 8:23; invading a kingdom “when its people feel secure” echoes destroying many “when they 

feel secure” (Daniel 8:25) and destroying both an “overwhelming army” and “a prince of the covenant” 

parallels destruction of “the mighty men and the holy people” (Daniel 8:24).  

 

Overall, Daniel 11:5-45 gives both a closer and more detailed exposition of Daniel 8:22-25 (rather as 

Genesis 2:4-25 does with Genesis 1:27-31), but also looks forward to a greater fulfilment in the end 

times. The dreams and visions start with a wide panorama of the empires that will come to rule over 

Jerusalem up to the coming of Christ in Daniel 2, before the focus narrows as the lens starts to zoom 

in – first giving an overview of desecration and restoration of the temple in Daniel 8, then taking these 

events down to granular levels of detail in Daniel 11.  

11:22 The “prince of the covenant” may well be a human historical figure from around the time of the 

Sixth Syrian War (see panel above), but the phrase also sounds as though it points to a more distant 

future, with end-time significance. Some identify him with Jewish High Priest Onias III, described in 2 

Maccabees as a pious man, who was murdered in 175 BC at the start of Antiochus IV’s reign.  

11:23 Betrayal (“coming to an agreement … [then acting] deceitfully”) is a hallmark of the godless. 

“Only a few people” are needed to enable such individuals to rise to power.  

11:24 The pattern of striking when opponents “feel secure” is repeated – a warning for believers to 

be watchful and alert. The demonic nature of what’s being done is shown by the focus on “plunder, 

loot and wealth”, for Satan aims to “steal and kill and destroy” (John 10:10), using lies, machinations, 

deceit and plots. Once again, God’s overall control is asserted, since the success of the contemptible 

one will be “only for a time.”   
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Daniel: session 16 

Daniel 11:25-45: Antichrist and his forerunners (3) 

11:25-26 Plots and treachery will undermine the King of the South. A treacherous character is the 

opposite of the faithfulness that should characterise the godly: contrast the description of the sinful 

nature in Galatians 5:19-21 with the fruits of the Spirit in Galatians 5:22-23.  

11:27 Kings make their plans, thinking they’re masters of events, but only act within the framework 

of “the appointed time”. Daniel uses this phrase on four occasions, emphasising God’s control over 

times, seasons and the destinies of men and nations: see Daniel 8:19, 11:27, 11:29 and 11:35.  

11:28 Antiochus IV repeatedly showed enmity towards “the holy covenant”: see also Daniel 11:30. 

The impact of events on God’s covenant land and covenant people is the primary concern of this 

chapter, with the word covenant being used five times: see Daniel 11:22, 11:28, 11:30 (twice) and 

11:32. It only appears twice elsewhere in the book, in Daniel 9:4 and 9:27.  

11:29 For a while after a previous successful military campaign, Antiochus IV exercised de facto control 

over Egypt by installing a client king on the throne. “This time the outcome … [was] different” and he 

was forced to withdraw to his own territory.  

11:30 The King of the North “[venting] his fury against the holy covenant … [and showing] favour to 

those who forsake the holy covenant” describes the events that followed Antiochus IV’s campaign in 

Egypt in 168 BC: see notes on Daniel 8:27. The “ships of the western coastlands” were Roman, under 

the command of Popilius Laenas. Rome was unwilling to see the Seleucid kingdom emerge as a rival 

power in the eastern Mediterranean, so backed Antiochus IV’s enemies.  

11:31 See note on Daniel 8:23-25. In 168 BC Antiochus IV set up in the temple in Jerusalem an altar to 

the pagan god Zeus Olympius, replacing worship of the one true God with worship of the principal 

deity of the Graeco-Roman pantheon (Zeus to the Greeks, Jupiter to the Romans, though to all intents 

and purposes the devil himself). The temple of Zeus in Pergamon was called the place “where Satan 

has his throne” (Revelation 2:13).   

11:32 Other translations render this as, “the people that do know their God shall be strong and do 

exploits.” (KJV). Compare the “great exploits” of Benaiah (2 Samuel 23:20 and 1 Chronicles 11:22).  

11:33 Chapters 2, 4 and 5 of Daniel reveal the shortcomings of pagan wise men, after which they’re 

heard of no more. Here, the focus shifts to those whom God regards as wise: see also Daniel 11:35, 

12:3 and 12:10. Those endowed with godly wisdom will “instruct many” or, in other translations, shall 

“make many understand”. This and the immediately following verses apply in the first instance to 

participants in the Maccabean revolt, but they also extend more generally to all believers in the God 

of Abraham, Isaac and Jacob, who will receive heavenly wisdom from God himself (Daniel 2:21, 2:27-

28). It’s to be expected that they’ll face persecution (“burned or captured or plundered”), will “fall” 

(Daniel 11:34) and at least “some of [them] will stumble” (Daniel 11:35).  

11:34 The wise will “receive a little help”, but will also be joined by “many who are not sincere”. Those 

who follow Jesus should be characterised by “sincere and pure devotion to Christ” (2 Corinthians 11:3), 

behaving “with glad and sincere hearts” (Acts 2:46). There will, however, be those to whom Jesus will 

say, “I never knew you. Away from me, you evildoers!” (Matthew 7:23, Luke 13:27). 
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11:35 At this point, the focus of the angel’s narrative shifts to “the time of the end”. We can take heart 

from the fact this “will still come at the appointed time”, whether or not we “stumble”. God will work 

His purposes out, come what may.  

11:36 Jeremiah asked, “will your wrath continue for ever?” (Jeremiah 3:5). This verse confirms there 

is a set (that’s to say, not indeterminate, having a definite end point) “time of wrath” – the only time 

this phrase is used in the Bible – in addition to the LORD’s coming day of wrath. Again, evil will have 

initial success (compare Daniel 7:21, 7:25 and 12:7), since “what has been determined must take 

place.” Daniel illustrates the interaction between human free will, God’s Providence, the existence of 

“set times and … laws” (Daniel 7:25) and the fact certain things are ordained by Him to happen.  

 

The only other time the Bible uses the description “unheard-of” is when Ezekiel prophesies disaster 

and doom for Judah through Babylonian invasion and the resulting captivity (Ezekiel 7:5). He and 

Daniel lived in altogether extraordinary times.  

11:37 The “one desired by women” is rendered in other translations as “the desire of women” (KJV), 

which some take as a reference to homosexuality. The person described in this verse is characterised 

not just by blaspheming the one true God, but by “not [regarding] any god … [and exalting] himself 

above them all.” This is secular humanism, which makes man the measure of all things – the classical 

Greek world view. Compare the fact that “the number of the beast … is man’s number. His number is 

666.” (Revelation 13:18). Six is the number of Man, as God created Adam on the sixth day, whereas 

God’s number is seven (completeness, perfection and the day on which God rested from all his work 

of creation). Since God is Father, Son and Holy Spirit, His number can be expressed as 777. So, 666 

stands for Man trying to put himself in the place of God.  
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11:38 The “god of fortresses” is elsewhere called “the god of forces” (KJV), suggesting either armed 

force or the blind, impersonal forces modern science sees at work in the universe. Our own age pays 

great homage to such things. It is indeed a “god unknown to his fathers”, as only in comparatively 

recent times has science been elevated in this way.  

11:39 The material rewards for serving evil will be great, for the Antichrist “will greatly honour those 

who acknowledge him”. His regime will have fearsome military power (being capable of attacking “the 

mightiest fortresses”), extensive political control (“rulers over many people”) and great wealth that 

derives from a monopolistic or oligarchic economic system (so, able to “distribute the land at a price”).  

11:40 Whilst there may have been an initial fulfilment of these words through events that (though in 

the future when Daniel saw them) have now taken place, the fact they’re prefaced by the phrase, “At 

the time of the end” indicates a greater fulfilment yet to come.  

11:41 The cockpit of the fight will, as always, be Israel (the Beautiful Land): see the wars described in 

Ezekiel 38, Psalm 83 and Revelation 16:16.  

 

11:42-43 These verses highlight “power … control … and … riches”, the desire of tyrants through the 

ages. Once again, the sinful desires of ungodly men are used to further a demonic agenda. Nations are 

kept “in submission”, for Satan’s aim is to enslave and subjugate.  

11:44-45 Between the seas could indicate the Mediterranean to the west and another sea or seas to 

the east, or perhaps signify the area between the Dead Sea and the Sea of Galilee. The beautiful holy 

mountain is in Jerusalem, presumably Mount Zion, “perfect in beauty, [out of which] God shines forth” 

(Psalm 50:2), and called “Zion of the Holy One of Israel” (Isaiah 60:14). The only other place in the 

Bible where the phrase “destroy and annihilate” is used is when “The men of Ammon and Moab rose 

up against the men of Mount Seir [Edom] to destroy and annihilate them.” (2 Chronicles 20:23).  

Once again, the plans of sinful man will be foiled, as the King of the North “will come to his end, and 

no-one will help him.” Previously, there was “a little help” (Daniel 11:34) for the wise, but here none 

is given: “the wicked will be cut off from the land, and the unfaithful will be torn from it.” (Proverbs 

2:22). And whereas Daniel “will rest” (Daniel 12:12), “there is no rest … for the wicked.” (Isaiah 57:21, 

KJV). These verses and Daniel 12:12-13 contrast what awaits those who reject God with the reward in 

store for those who serve Him.   

Edom, Moab and Ammon 

(covering parts of modern 

Syria, Jordan, the Negev 

and north-western Saudi 

Arabia) are within the 

territory promised by God 

to Abram: “To your 

descendants I give this 

land, from the river of 

Egypt to the Great River, 

the Euphrates” (Genesis 

15:18). The map on the left 

shows millennial Israel’s 

border extending to the 

Nile, though the river of 

Egypt is more likely Wadi 

El-Arish.    
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Daniel: session 17 

Daniel 12:1-13: Antichrist gives way to salvation and everlasting life  

12:1 The archangel Michael is now specifically identified as a protector of Israel, having previously 
been called simply its “prince” (here and in Daniel 10:21). The book is the “book of remembrance” 
containing names of “those who feared the Lord and honoured his name” (Malachi 3:16): see note on 
Daniel 7:10. Since Michael “will arise” at “a time of distress such as has not happened from the 
beginning of nations”, the end-time battle foretold in Revelation 12:7-9 is likely to be in view.  

Daniel 12:2 This is among several parts of the Hebrew Scriptures that can be taken as referring to the 
resurrection of the body: see Job 19:25-27 and Isaiah 26:19. Resurrection is either to salvation or to 
judgment, for some are raised “to everlasting life”, and “others to shame and everlasting contempt.” 
What’s said here – the only place in the Old Testament where the phrase “everlasting life” appears – 
is completely consistent with Jesus’ statement in John 5:28-29.  

(An alternative view is that, like Ezekiel 11:14-15, these words simply talk about Israel being restored 
through return from exile and national renewal, though that’s hard to square with Daniel 12:13: see 
note below.)  

Those “who sleep in the dust of the earth” bring to mind Isaiah’s exhortation, “You who dwell in the 
dust, wake up and shout for joy … the earth will give birth to her dead.” (Isaiah 26:19). Dust is often 
used in the Hebrew Scriptures to signify the grave or Sheol: see for example Genesis 3:19, Job 7:21 
and 17:16, Ecclesiastes 3:20 and 12:7, Psalm 22:29. 

Daniel 12:3 Compare the “wise [shining] like the brilliance of the heavens, and those who lead many 

to righteousness, like the stars for ever and ever” with Jesus saying, “the righteous will shine like the 

sun in the kingdom of their father.” (Matthew 13:43). Also, Moses’ shining face (Exodus 34:35) and 

the appearance of Jesus at the Transfiguration (Matthew 17:2). Paul says we will “bear the likeness of 

the man from heaven” (1 Corinthians 15:49).  

The wise are Maskillim (imparters of wisdom, skilled in justice, helping bring others to justice), who 

faithfully observe Torah whatever the cost and show others how to live by example. Daniel 1, 3 and 6 

describe such people, relating the four believers’ faithful conduct and witness in Babylon. In contrast, 

Daniel 4 and 5 show godless rulers and the servants of occult powers humbled. Things performed in 

the physical by Daniel, Meshach, Shadrach and Abednego have end-time spiritual significance: for 

example, compare Daniel 3:4-6 with the beast coming out of the earth ordering the inhabitants of the 

earth “to set up an image in honour of the beast who was wounded by the sword and yet lived. He 

was given power to give breath to the image of the first beast, so that it could speak and cause all who 

refused to worship the image to be killed.” (Revelation 13:15-16).  

12:4 The instruction to “close up and seal the words of the scroll until the time of the end” isn’t the 
same as John being told not even to write down what the seven thunders spoke (Revelation 10:4). It 
means we can expect the meaning of Daniel to become clearer as we come closer to the end. Expiry 
of the limitation “until the time of the end” (here and Daniel 12:9) is getting very close, and indeed 
Jesus’ remark in Matthew 24:15 and John being told, “Do not seal up words of the prophecy of this 
book, because the time is near” (Revelation 22:10) suggest it may in fact have passed: see note on 
Daniel 12:11. Like Daniel, we should seek to “[understand] from the Scriptures” (Daniel 9:2) and set 
world events in their biblical context.  
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12:5 The identity of the “two others” is not revealed, but the presence of two witnesses to the oath 

sworn in Daniel 12:7 fulfils the requirement of the Mosaic law (Deuteronomy 19:15). The two others 

on either side of the river and the man clothed in linen in the middle of it are a bridge between past, 

present and future. Compare also the presence of Moses and Elijah at the Transfiguration (Matthew 

17:3) and the two witnesses of Revelation 11:3-12.   

12:6 Just as earlier an angel “came to [Daniel] in swift flight” (Daniel 9:21), the man clothed in linen is 

now described as “above the waters of the river”, as if hovering in the air, or “upon the waters” (KJV), 

as if walking on them (compare Matthew 14:22-33, Mark 6:45-52, John 6:16-21). The “astonishing 

things” in this verse are counterpoints to the “astounding devastation” of Daniel 8:24. The question, 

“How long?” is also asked in Habakkuk 1:2 and Revelation 6:10. What Daniel describes leads up to God 

“[judging] the inhabitants of the earth and [avenging the blood of the martyrs]” (Revelation 6:10).  

12:7 The man clothed in linen (who some identify as Christ) swore a formal oath “by him who lives 

forever”. For Jews, lifting both hands to heaven signified acceptance of Torah. The statement on oath 

indicates that the time fixed for fulfilment of these events is immutable.  

 

“All these things [that is, what has been foretold from Daniel 11:1 through to Daniel 12:12:3] will be 

completed” only “when the power of the holy people has been finally broken”. Compare use of the 

word “broken” in Daniel 2:35, 8:8, 8:22 and 11:4, how “this horn was waging war against the saints 

and was defeating them” (Daniel 7:21), also how the saints “will be handed over to him for a time, 

times and half a time.” (Daniel 7:25).  

The “time, times and half a time” is generally understood to be a period of 3½ years: see note on 

Daniel 7:25, and see also the same time periods in Revelation 11:2, 12:6, 12:14 and 13:5. If calculated 

by reference to a 360-day Levitical year, this equates to 1,260 days or 42 months (42 months (3½ 

years) x 30 days per month = 1,260). 

There were 1,260 lunar years (equivalent to 1,222 solar years) between Babylon’s destruction of the 

Jerusalem temple in 586 BC and the end of Roman (by then, eastern Roman or Byzantine) control over 

Jerusalem when the city was conquered by the armies of Islam in AD 637. There were a further 1,260 

solar years between that date and the first Zionist Conference in August 1897 at Basle, Switzerland. 

The conference organiser Theodore Herzl wrote in his diary at the time, “At Basle, I founded the Jewish 

The end of the Babylonian 

captivity saw merely a partial 

restoration of Israel, as only 

the tribes of Benjamin and 

Judah returned, and just for a 

limited time before being 

dispersed again – this second 

diaspora being not for seven 

decades of years, but seven 

years of years. “Seven times” 

are spoken of in the context 

of God’s punishing Israel for 

disobedience: see Leviticus 

26:18, 26:21, 26:24 and 

26:28.  
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state. If I said this out loud today, I would be greeted by universal laughter. Perhaps in five years, and 

certainly in fifty, everyone will know it.” The birth of the state of Israel was made possible by the end 

of Britain’s Palestine Mandate in 1947, and nationhood was formally proclaimed by David Ben Gurion 

on 14 May 1948.  

12:8 For the first time since Daniel 10:18, Daniel spoke to ask a question. Up till now, he’d simply 

watched and listened. The question went unanswered because it wasn’t the right time to reveal the 

outcome, not because God couldn’t do so if He wished – in contrast to the false gods of the pagans: 

“Bring in your idols to tell us what is going to happen. Tell us what the former things were, so that we 

may consider them and know their final outcome.” (Isaiah 41:22).    

12:9 Daniel was twice told to “Go your way” or “Go your way till the end” (Daniel 12:13). Though he 

“heard but did not understand” (Daniel 12:8), he didn’t need to. His job was to record this message 

for posterity, and to follow the “way” that had been prepared for him, just as Abram was to “walk 

before [God] and be blameless” (Genesis 17:1). Though Daniel was told to “close up and seal the 

words” (Daniel 12:4), here they’re said to be “closed up and sealed” independently of anything he’d 

done, as if by outside agency – confirmation that the overriding purposes of God will be fulfilled, come 

what may. Compare the question and reply in Daniel 12:8-9 with Acts 1:6-7.  

12:10 It’s said “Many … will be purified, made spotless and refined”, whereas in the previous chapter 

“some … will stumble, so that they may be refined, purified and made spotless” (Daniel 11:35). The 

wicked are irredeemably condemned by their refusal to turn from their wicked ways. The fact “none 

of the wicked will understand” is ultimately a question of the will, because “they refused to repent 

and glorify [God]” (Revelation 16:9, and see also 16:11). Since “the fear of the LORD is the beginning 

of understanding” (Proverbs 9:10, KJV), a change of heart and mind would have enabled them to gain 

understanding and hence be saved.  

12:11 Abolishing of the daily sacrifice and setting up of “the abomination that causes desolation” are 

references back to the events of Daniel 11:31 and forward to Jesus’ prophecy in Matthew 24:15 and 

Luke 21:20. Since Jesus said, “Let the reader [that is, the reader of Daniel’s prophecy] understand” 

(Matthew 24:15), the implication is that we should now be able to grasp what this prophecy means.  

12:12 The 1,290 days and 1,335 days most probably relate (by way of initial fulfilment, at least) to 

Antiochus IV desecrating the temple and ending the daily sacrifice, and his subsequent death: see note 

on Daniel 8:23-25. It’s difficult to pin down the exact times when these events took place and there’s 

some confusion in historical sources on that score. But it seems within the general range of timings 

that 1,290 days could have passed between the temple being desecrated and its then being 

rededicated under Judah Maccabeus, with a further 45 days (making a total of 1,335 days) elapsing 

before Antiochus IV died. Since the temple was rededicated in December 165 BC, this would place the 

death of Antiochus in January or February 168 BC.  

The text almost certainly has end-time significance, too, encouraging believers to watch and wait for 

the end of the reign of Antichrist, in the assurance that God has decreed a set time that cannot be 

changed. Timings and historical events are discussed in greater detail in sessions 18. 19 and 20.  

12:13 The fact Daniel “will rise to receive [his] allotted inheritance” again strongly implies bodily 

resurrection. Before then, he “will rest” – presumably, present with the LORD in spirit, though not yet 

having received his resurrection body. The book ends with a message of hope, as these words are 

spoken not just to Daniel, but to all believers.  
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Daniel: session 18 

Timings, events and characters (1) 

Biblical prophecy seldom sets specific dates for its fulfilment. God told Abram his “descendants will be 

strangers in a country not their own, and … will be enslaved and mistreated four hundred years.” 

(Genesis 15:13). Jeremiah forecast 70 years for the Babylonian captivity (Jeremiah 25:11, 29:10) and 

other prophets occasionally set (relatively short) deadlines within which the things foretold would 

take place, but these are exceptions rather than the rule. The book of Daniel stands out for its sheer 

number of long-range predictions of exactly when future events will happen.  

In the New Testament, Revelation repeats some of the timings and phrases used by Daniel. It speaks 

of Gentiles “[trampling] on [God’s] holy city for 42 months” (Revelation 11:3) and of a beast coming 

out of the sea that was “given a mouth to utter proud words and blasphemies and to exercise his 

authority for forty-two months.” (Revelation 13:5). It refers to “two witnesses [who] will prophesy for 

1,260 days” (Revelation 11:3) and a woman clothed with the sun who will “be taken care of for 1,260 

days” (Revelation 12:6) and “be taken care of for a time, times and half a time” (Revelation 12:14).  

Only Daniel and Revelation talk of 42 months, 1,260 days and a time, times and half a time, which are 

generally taken as different ways of expressing the same time period. There were 360 days in the lunar 

or zodiacal year used in the ancient Near East (and in Israel’s Levitical or priestly calendar), formed of 

12 months of 30 days. On this calendar, 42 months = 1,260 days = 3½ years. (It may not be coincidental 

that Israel had 42 encampments in the wilderness: see Numbers 33:5 and following.) The periods and 

events Daniel specifies are:  

2,300 evenings and mornings until “the sanctuary will be reconsecrated.” (Daniel 8:14), with evenings 

and mornings possibly suggesting this envisages one (or maybe two) periods of 1,150 days.  

70 weeks, divided into 62 weeks plus 7 weeks plus 1 week counted from “the issuing of the decree 

to restore and rebuild Jerusalem until the Anointed one comes … [is] cut off … [and] the city and the 

sanctuary [are destroyed]” (Daniel 9:24). Most commentators equate this with 70 weeks of years: 70 

x 7 = 490 years. (Note the use of “seven times” in the context of God punishing Israel for disobedience 

in Leviticus 26:18, 26:21, 26:24 and 26:28.) 70 is a factor of 7 (the number of perfection) and 10 (which 

stands for completeness and God’s law), so it symbolises perfect spiritual order carried out with all 

power. (It can also represent a period of judgment.) 

1,260 days = “a time, times and half a time” (Daniel 12:7) = 42 months = 3½ years – for fulfilment of 

the “astonishing things” described in Daniel 10, 11 and 12. This could be read as 1,260 days or 1,260 

years, as God “assigned [Ezekiel] 40 days, a day for each year.” (Ezekiel 4:6, see also Numbers 14:34). 

The two periods of 1,260 years (see note on timings on pages 53-54) add up to 2,520. This number is 

the product of 360 x 7, that is, the total days in a lunar or Levitical year multiplied by the number of 

completeness or perfection.  It’s the least common multiple of the first ten numbers, and the first in 

the entire series of numbers to be exactly divisible without remainder by all the first ten numerals.  

1,290 days counted “from the time the daily sacrifice is abolished and the abomination that causes 

desolation is set up” (Daniel 12:11). Again, days could be read as years. 

1,335 days – blessing for “the one who waits for and reaches the end of {this time]” (Daniel 12:12).  



55 
 

Since Revelation doesn’t mention 2,300 evenings and mornings, 70 weeks, 1,290 days or 1,335 days, 

it’s tempting to conclude Daniel’s prophesies involving these timings have already been fulfilled in 

their entirety. This makes sense as regards the 70 weeks, since that prophecy seems specific to the 

earthly ministry and crucifixion of Jesus. In all other cases, it’s much less certain. Jesus spoke of “the 

abomination that causes desolation” (Matthew 24:15, see also Mark 13:14) as if it were still to come. 

There may have been an initial or partial fulfilment of this abomination through Roman destruction of 

the temple in AD 70 and/or through the Islamic conquest of AD 637 (the Greek Orthodox patriarch of 

Jerusalem quoted Daniel’s words when he offered the surrender of Jerusalem to the Muslim army of 

Caliph Umar), but neither of those events precludes greater fulfilments in the future. Muslim conquest 

in AD 637 led to the Al Aqsa Mosque being built on Temple Mount, which remains under the control 

of the Islamic Waqf rather than the Israeli state – something to bear in mind in the context of Gentiles 

“[trampling] on [God’s] holy city for 42 months” (Revelation 11:3).  

Before General Allenby left Britain to take command of the Egyptian Expeditionary Force in June 1917, 

he met General Sir Henry Beauvoir de Lisle, who shared the prediction in the 1886 book Light for the 

Last Days that Muslim rule over Jerusalem would end in 1917. Author Dr Henry Grattan Guinness had 

noted this was 2,520 solar years (that is, 1,260 x 2 days/years) after the accession of Nebuchadnezzar 

and also, “the 1,335 years of Daniel 12:12 … evidently eastern in character, and consequently lunar in 

scale, measured back from … 1917, lead up to [the start of] the great Hegira era”. The Hegira (Hijra) 

or migration of Mohammed and his followers from Mecca to Medina on 16 July 622 marks the start 

of the Muslim calendar, making 1917 equivalent to 1335. Allenby’s forces won the battle of Beersheba 

on the very day in 1917 when the Balfour Declaration was issued (31st October), entering Jerusalem in 

December of that same year. Following the 1920 Treaty of San Remo, Britain’s League of Nations 

Mandate over Palestine began in 1923.  

 

                                          The Arch of Titus, Rome 

The twelfth century Jewish rabbi Joseph ben Samuel apparently concluded from studying Daniel that 

the Ottoman Empire would gain control of Jerusalem in 1517, and that 1917 and 1967 would also be 

significant for Israel. He reportedly said there’d be two jubilees after 1917 (that is, in 1967 and 2017), 

but not a third. One way of interpreting this would be to conclude Jesus will return on or before 2057.  

In 1927 – 1,290 years after Islam’s armies had taken Jerusalem in AD 637 – a 6.8-magnitude 

earthquake struck Jericho and the surrounding area. It caused landslides that blocked the river Jordan 

near Damiya and stopped its downstream flow for 22 hours, with results similar to those described in 

Joshua 3:16. (Damiya is the “town called Adam in the vicinity of Zarethan” mentioned in this verse.) 

Titus was awarded a triumph for taking 

Jerusalem in AD 70, although war with 

Jewish rebels dragged on until the fall of 

the fortress-palace of Masada in AD 73. 

The inscription on the arch built in Titus’ 

honour describes him as the “son of the 

divine Vespasian”, it being routine by 

this point for Roman emperors to claim 

to be gods. Under the emperor Hadrian, 

a temple to Jupiter was erected where 

God’s temple had stood in Jerusalem. 

This was one of the triggers for Jews to 

join the disastrous Bar Kochba revolt of 

AD 132-136.  
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Just as crossing the Jordan marked the start of Joshua’s 6-year campaign to conquer Canaan, six years 

after the 1927 earthquake was the start of the Fifth Aliyah, in which some 170,000 Jews immigrated 

to their ancestral homeland. A further forty-five years after the 1927 earthquake (making 1,335 years 

following Muslim conquest of Jerusalem), the 1973 Yom Kippur War saw Israel further extend her 

territory. (Daniel 12:12 talks of “[reaching] the end of the 1,335 days”, so the year next following is 

the significant one.) 

Concerning the 2,300 evenings and mornings, both Orthodox Jews and Freemasons have ambitions to 

rebuild a temple in Jerusalem, so future reconsecration of the sanctuary (Daniel 8:14) can’t be ruled 

out. (Biblical prophecy uses not only the priestly calendar year of 360 days, but also the lunar year of 

354 days and solar year of 365 days. The “seven times” that make up the “times of the Gentiles” may 

be reckoned according to each of these calendars, there being a difference of 75 of our years between 

the lunar and solar scales. Hence “seven times” may be counted as 2,520 years, 2,484 years or 2,445 

years as the case may be, and “time, times and half a time” as 1,260 years, 1,242 years or 1,222 years.) 

Since Revelation references 1,260 days, 42 months and a time, times and half a time, the inference is 

that a greater or more complete fulfilment of what Daniel prophesied in relation to these timings was 

still to come when the apostle John had his vision (he died around AD 100), with the likelihood these 

events remain in the future even now. It follows we should watch for an individual who will perform 

in our own day many similar things to what Daniel 9:20-11:45 describes, being alike in:  

Nature: boastful (Daniel 7:8, 7:11 and 7:20), rebellious against God (Daniel 8:11-12), a liar (Daniel 

8:12), pitiless (Daniel 8:23), untrustworthy, deceitful (Daniel 8:25 and 9:27) and proud (Daniel 8:25).  

Motivations: lusting after power (Daniel 8:11), plunder, loot and wealth (Daniel 11:24).  

Methods: a master of intrigue (Daniel 8:23, 11:21) who flatters, corrupts (Daniel 11:32) and uses elites 

to subvert the will of the people (Daniel 11:23), habitually catching opponents off-guard (Daniel 8:25, 

11:21, 11:24). Underlying all this is deception, for “The coming of the lawless one will be in accordance 

with the work of Satan displayed in all kinds of counterfeit miracles, signs and wonders, and in every 

sort of evil that deceives those who are perishing” (2 Thessalonians 2:9-10).  

Actions: imposing (Daniel 7:20), oppressive (Daniel 7:25), successful in everything (Daniel 8:12, 8:24), 

massively destructive (Daniel 8:24), temporarily able to overcome all opposition (Daniel 11:36, 11:42) 

and at root fundamentally anti-God. Compare the man of lawlessness, who “will oppose and will exalt 

himself over everything that is called God or is worshipped, so that he sets himself up in God’s temple, 

proclaiming himself to be God.” (2 Thessalonians 2:4).  

Targets. There is a special fury (Daniel 11:30) reserved for the “prince of the covenant” (Daniel 11:22) 

and God’s covenant people (Daniel 11:28). The man Daniel describes will be violently opposed to the 

people of God (Daniel 7:21) and will “confirm a covenant with many” (Daniel 9:27) only to break it.  

History provides no lack of examples of such rulers: men like Holy Roman Emperor Frederick II (whom 

contemporaries called Stupor Mundi, Wonder of the World), Genghis Khan, Kubla Khan, Tamerlane, 

Louis XIV, Napoleon, Kaiser Wilhelm II, Adolf Hitler, Josef Stalin, Chairman Mao, Pol Pot and countless 

others. Sun King Louis XIV effectively made himself an object of worship. During Napoleon’s Italian 

campaign, French troops handed out leaflets with his image and the text, “This is a picture of the true 

saviour of the world.” French Revolutionaries and Pol Pot’s Khymer Rouge tried to change the set 

times and the laws by declaring Year Zero, whilst for his Nuremburg Rallies, Hitler sat on a replica of 

the Throne of Satan from the temple of Zeus in Pergamon. We’ve been warned what to watch out for!  
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Daniel: session 19 

Timings, events and characters (2) 

The decline of Judah and its people’s exile happened progressively (see pages 3-4 for details of the 

four occasions on which captives were taken by Babylon). If the fall of the northern kingdom of Israel 

is also brought into account, the entire process of destroying the two Israelite kingdoms and taking 

their people into captivity lasted 160 years. In the same way, their return from exile was a series of 

events spread over many decades (even then, only the tribes of Judah and Benjamin came back, the 

fate of the ten northern tribes being unknown, and a further scattering followed Titus’ destruction of 

the temple in AD 70). Although King Cyrus’ decree of 538 BC allowed Jews to return to their homeland 

with immediate effect (2 Chronicles 36:23), more than eighty years passed before Ezra and Nehemiah 

came back. Tradition says Ezra arrived in the city in the seventh year (Ezra 7:8) of Artaxerxes I (that is, 

458 BC) and Nehemiah followed in the twentieth year (that is, 445 or 444 BC). Rebuilding of the temple 

was completed in 516 BC, and Nehemiah finished work on the wall the same year he returned to 

Jerusalem, construction being completed in a record-breaking 52 days (Nehemiah 6:15).  

The logical consequence is that there are a number of starting points from which to measure the days 

and weeks of Daniel’s prophecies, and we should look for a progressive outworking of the events he 

foretold across a broadly similar time frame. In similar fashion, we might reasonably expect the way 

the earthly Babylon rose under Nebuchadnezzar will be mirrored in the decline and fall of Babylon the 

Great (Revelation 18:2), and correspondingly that the fall of the throne of Judah under Zedekiah and 

his predecessors will be mirrored in how it will be restored with Christ as Israel’s King.  

One question we need to consider is whether Daniel’s prophesies and the time periods he talks about 

take us right to the point of Jesus’ Second Coming, or whether further events will intervene between 

fulfilment of the last of Daniel’s prophesied events and the Lord’s return. If we expect further events 

to happen, then presumably that gap will be filled by what Revelation describes. If not, our expectation 

will be that Revelation merely builds on what Daniel has already foretold.   

The longest time period mentioned by Daniel is 2,520 days, so measuring a corresponding number of 

solar years from the latest date of Jerusalem’s restoration (the rebuilding of its walls) ought in theory 

to give a long-stop date for the expiry of Daniel’s prophesies. 2,520 years from 444 BC brings us to 

2076. (Counting 2,520 years from rebuilding the Second Temple in 516 BC takes us to 2004.) Another 

way to come at it would be to say that, since the fall of Israel and Judah covered 160 years, her 

restoration is likely to take at least as long. If the start of that restoration is measured from the First 

Zionist Conference of 1897, this would take us to 2057, whilst if the 2,300 evenings and mornings to 

rededication of the temple is calculated from 165 BC using the lunar calendar (2,300 ÷ 1.03 = 2,233), 

this brings us to 2068. To add to the mix, although according to classical Jewish sources, the year 6000 

on the Hebrew calendar will be reached in 2239-40, some believe this calendar is out by 200 years, 

making 2039-40 potentially significant. These estimations give us an envelope of time stretching from 

now to 2068, but whichever way we cut it, the end times are clearly drawing swiftly to a close.  

We must be alert to making facts fit preconceived ideas, but all the same, we ought to expect God will 

have highlighted events that particularly affect Jerusalem, Israel, the Jewish people and His Church – 

meaning things like the Holocaust, rebirth of the state of Israel, wars of 1967 and 1973 and successive 

waves of Zionist immigration to Israel are likely to figure. So, note the First Aliyah (1881-1903); Second 

Aliyah (1904-1914); Third Aliyah (1919-1923); Fourth Aliyah (1924- 1928/29); Fifth Aliyah (1933-1936).  
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Daniel timeline (selected events only) 

Date 
(BC/AD) 

Event + Days/Years Event Date 
(AD) 

457 BC First restoration decree of 
Artaxerxes 

490 solar years (70 
x 7) 

Messiah the Prince “cut 
off” (crucified) 

33  

747 BC Accession of Nabonassar, start of 
Babylonian empire 

1,260 lunar years 
(1,222 solar years) 

Fall of Augustulus, last 
western Roman emperor 

476 

586 BC Nebuchadnezzar captures 
Jerusalem, destroys the temple, 
deposes Zedekiah. 

1,260 lunar years 
(1,222 solar years) 

Capture of Jerusalem by 
the armies of Islam 

 637 

   Ottomans take Jerusalem; 
Luther’s 95 Theses first 
made public 

1517 

676 BC Deportation of Israel’s 10 tribes 
by Esarhaddon 

2,520 solar years Hatti Hamayoun (Ottoman 
religious toleration decree) 

1844 

AD 610 Mohammed told he’s to be the 
messenger of Allah  

1,260 solar years Papal infallibility declared; 
loss of the Papal States 

1870 

AD 628 Mohammed returns to Mecca as 
a conquering warlord 

1,260 Levitical 
years (1,242 solar 
years) 

Papal infallibility declared; 
loss of the Papal States 
 

1870 

AD 637 Capture of Jerusalem by the 
armies of Islam 

1,260 solar years First Zionist Conference in 
Basle, Switzerland 

1897 

604 BC Nebuchadnezzar acknowledged 
as king by people in the former 
Assyrian Empire  

2,520 solar years Balfour Declaration, battle 
of Beersheba, British take 
Jerusalem 

1917 

528 BC Cambyses succeeds Cyrus 
(generally reckoned as the start 
of the Persian Empire) 

2,520 lunar years 
(2,445 solar years) 

Balfour Declaration, battle 
of Beersheba, British take 
Jerusalem  

1917 

AD 622 Hegira (Hijra): start of the Islamic 
calendar  

1,335 lunar years 
(1,296 solar years) 

Balfour Declaration, battle 
of Beersheba, British take 
Jerusalem  

1917 

586 BC Nebuchadnezzar captures 
Jerusalem, destroys the temple, 
deposes Zedekiah.  

1,335 solar years San Remo Treaty puts the 
Balfour Declaration into 
international law 

1920 

597 BC Nebuchadnezzar captures 
Jerusalem, takes Jehoiachin and 
others captive, makes Zedekiah 
king  

2,520 solar years British Mandate over 
Palestine begins 

1923 

AD 633 The Koran is compiled from 
Mohammed’s revelations on the 
orders of Caliph Abu Bakr 

1,290 solar years British Mandate over 
Palestine begins  

1923 

AD 637 Capture of Jerusalem by the 
armies of Islam  

1,290 solar years Jericho earthquake; Fifth 
Aliyah begins 6 years later 

1927 

553 BC Cyrus and Astyages (king of the 
Medes) go to war 

2,520 solar years Six-Day War. All Jerusalem 
under Israeli control.  

1967 

AD 637 Capture of Jerusalem by the 
armies of Islam 

1,335 solar years Yom Kippur War; Israel 
gains further territory 

1973 

217 BC Ptolemy IV defeats Antiochus IV 
at Raphia 

2,300 lunar years 
2,223 solar years 

US embassy moved to 
Jerusalem 

2017 
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(For more on calculating the dates in the table on the previous page, and other significant dates from 

Daniel’s prophesies, see Light for the Last Days by Henry Grattan Guinness. He distinguishes between 

a sanctuary cycle that relates to Palestine and Islam, and a separate cycle relating to Rome. He claims 

events for the former are measured on a lunar scale, those for the latter on a solar scale.)   

The Six-Day War of 5th to 10th June 1967 took place fifty years after the Balfour Declaration, battle of 

Beersheba, and British and Empire forces’ capture of Jerusalem from the Ottoman Turks; and Donald 

Trump’s recognition of Jerusalem as Israel’s capital and announcement of moving the United States 

embassy to this city exactly 50 years later (50 years = jubilee). Whereas the Old City (and the Temple 

Mount) were previously under Jordanian control, the Six-Day War gave Israel possession of the whole 

city. For a brief while the Israeli flag flew over Temple Mount before Moshe Dayan ordered its removal.   

Previous generations of Protestants have often been uncompromising in identifying the Papacy as the 

spiritual successor to Rome, the Roman Catholic Church as the Prostitute of Revelation 17:5 and the 

Pope as Antichrist. Thus, they drew parallels between the Gentile church being delivered out of papal 

domination and the delivery of Israel from Muslim domination. Nowadays, we are perhaps more ready 

to take the plank out of our own eye and acknowledge the charge formerly laid against Roman 

Catholicism could equally be laid against all denominational churches. It is nevertheless a notable fact 

of history that two great apostasies have overshadowed the western and eastern halves of Rome’s 

Empire, each of which have formed politico-religious systems: in the west, the Papacy (which till 1870 

ruled over a large chunk of north-central Italy) and, in the east, Islam.  

 

The graphic above shows one way of integrating some of Daniel’s prophesies with those in Matthew 

24-25 and Revelation 6-19. (It’s not within the scope of this study to consider when the Rapture will 

take place. Scriptures can be quoted to argue that it will be pre-Tribulation, mid-Tribulation or post-

Tribulation, suggesting we need to hold our convictions on this topic lightly.)  

Since the visions of Daniel 7:7-8 (explained in Daniel 7:23-25) progress straight from the fourth beast 

and its horns to an end-time period of tribulation and judgment (Daniel 7:9-14, explained in Daniel 

7:25-27), the likelihood is these encompass all human history – or rather, the part of it which forms 

redemption history – up to the Second Coming of our Lord. If so, this suggests Revelation just puts 

more flesh on these bones. When “Satan … [is] hurled to the earth, and his angels with him” (Daniel 

12:9), we should expect to see a massive spike in the manifestation of evil in every walk of life. But a 

great multitude of saints will nevertheless “come out of [this] great tribulation” (Revelation 7:14).   

Fifty years (Jubilee) 

passed from the 

French Revolution 

of 1798 to 1848’s 

year of revolutions. 

Likewise, between 

revolutions in 1918 

and 1968. Events in 

all these years had 

a significant impact 

on Jewish civil and 

religious rights, and 

on state attitudes 

to the Church.   
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Daniel: session 20 

Timings, events and characters (3) 

Timings and identification of the individuals and governmental systems that are the subject of Daniel’s 

dreams and visions go hand in hand. If we conclude that Daniel’s timeline takes us up at least to the 

early- to mid-twentieth century AD, and that Babylon, Persia, Greece and Rome are the kingdoms that 

are variously described in Daniel 2, 7, 8, 9, 10 and 11, then logically we must look to Rome’s successors 

for the “ten horns [representing] ten kings who will come from [the kingdom represented by the 

fourth beast seen in his vision]” (Daniel 7:24). Though “kings” might point to individual rulers, it’s not 

greatly straining the sense of the text to think these merely stand in contrast to “beasts” to indicate a 

particular type of ruling system – something less than the thing they sprang from, and of a character 

that’s in some way different. (If it’s ten individuals who are being spoken about, identification is very 

difficult as there are so many possible candidates. But note how the “little horn” of Daniel 7:8 is spoken 

of differently from the other ten horns of the fourth beast. Using the word “little” suggests this is most 

probably an individual – the Antichrist and/or man of lawlessness.)  

 

 

The map and text box above give ideas of what the ten horns might represent on this interpretation. 

Since the Roman Empire in the west ended in AD 476 with the fall of Augustulus, its last emperor, the 

ten horns should appear from this time. (In the east, Byzantium continued until Mehmet II’s conquest 

of Constantinople in 1453.)  

Continuing this line of interpretation, some identify “another king [who] will arise, different from the 

earlier ones; [who] will subdue three kings” (Daniel 7:24) with Popes and the Papacy. Pope Leo I (AD 

440-461) was the first to assume the title “Patriarch of the West” and it was during his reign that Pope 

came to mean specifically the Bishop of Rome rather than any Bishop. The timings in Daniel seem to 

link to the rise of Islam and the loss of the Papal States in 1870: see the table on page 58.  

Imperial powers that came 

out of what was formerly the 

Roman Empire are Byzantium 

(Greece), Ottoman Turkey, 

Portugal, France, Germany, 

Belgium, Holland, Austria-

Hungary, Italy (the Papacy 

and the Italian Empire), Spain 

and Britain – twelve in total if 

both Italy and the Papacy are 

counted, whereas the fourth 

beast had “ten horns” (Daniel 

7:7-8, 7:24). However, only 

ten of these empires were in 

the western half of the Roman 

imperium. Byzantium and the 

Ottoman Empire deserve to 

be considered separately as 

they each successively gained 

control over Jerusalem.  
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Subduing three kings might refer to the so-called Ostrogothic, Byzantine and Frankish Papacies, or to 

later events. Gregory VII (the Great) was Pope from 1073 to 1085 and “subdued” (Daniel 7:24) Holy 

Roman Emperor Henry IV, who was forced to go to Gregory’s palace at Canossa to beg forgiveness for 

opposing papal policy. There are several other cases of kings having to give way to Popes.  

If the little horn of Daniel 7 (coming out of the western Roman Empire) is the Papacy, then the little 

horn of Daniel 8:9-12 (coming out of the Seleucid kingdom) could be Islam. The Papacy and Islam can 

be seen as Satan’s counterfeits (the “enormous, dazzling statue, awesome in appearance” of Daniel 

2:31 standing for a representation or image) of God’s world-wide, righteous government based on 

divine revelation and leadership. In the end they will be destroyed by “the rock [that] was cut out, but 

not by human hands … [until it] became a huge mountain and filled the whole earth” (Daniel 2:34-35).  

Below is a possible scheme for integrating Daniel’s prophesies with those in the book of Revelation. 

 

As noted in sessions 9 and 10, Daniel 7 is the only place where an angelic interpreter doesn’t positively 

identify at least one of the kingdoms being spoken about. (In Daniel 2:38, Nebuchadnezzar’s said to 

be the statue’s head of gold; the ram and goat are named as Persia and Greece in Daniel 8:20-21, the 

vision of Daniel 9:26 specifically refers to the Anointed One (Messiah), and Persia and Greece are again 

mentioned in Daniel 11:2, although in the rest of this chapter the terms King of the North and King of 

the South leave room for other possibilities in terms of subsequent, greater fulfilment.)  

Given that Britain was used to deliver Jerusalem from Ottoman Turkish control and to be midwife to 

the rebirth of Israel through the Palestine Mandate, it would be curious if Daniel’s visions had nothing 

to say about this. Likewise, if Russia is Gog who “will come … from the far north … against [the LORD’s] 
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people Israel” (Ezekiel 38:15-16), we might expect Daniel to mention it. These are factors to take into 

account as regards identifying the lion of Daniel 7:4 and the bear of Daniel 7:5.  

Even if we conclude Popes have over the centuries “[spoken] against the Most High and [oppressed] 

his saints and [tried] to change the set times and the laws ... [and that] the saints … [have been] handed 

over to [them] for a time, times and half a time” (Daniel 7:25), it’s right to question whether the Papacy 

still plays the role it did. Despite global reach, arguably it’s never managed to “devour the whole earth, 

trampling it down and crushing it.” (Daniel 7:23). It could have been a type and a forerunner without 

being the thing itself. (Note that the phrase “whole earth” is used of the rock in Daniel 2:35.) 

If this analysis is correct, we should search for another politico-religious system that has characteristics 

of Greece and Rome (the iron teeth and bronze claws of Daniel 7:19), possibly though not necessarily 

emerging within the territory of the former Roman Empire. A one-world government buttressed by a 

one-world (humanistic) religious system would seem to fit the bill – the ultimate expression of Rome’s 

desire for universal dominion, its leader having the status of a god in the manner of emperors of old, 

with everyone being required to swear him allegiance. As in the first century AD, the state’s test of 

loyalty would again be a requirement to acknowledge Caesar as Lord, on pain of death.  

Some see the European Union as one of the building-blocks of an emerging one-world government. 

Its founding document, the 1957 Treaty of Rome, was signed in a palace on the Capitoline Hill which 

occupies the site of a temple to Jupiter Optimus Maximus (equivalent of the Greek Zeus, whose temple 

in Pergamon was the place “where Satan has his throne” (Revelation 2:13).) The Capitoline Hill was 

also where the Forum stood, religious and secular meeting-places standing side by side. The European 

Union has as its symbol Europa riding a bull, this animal supposedly being the form taken by Zeus in 

order to abduct and rape her.  

Elsewhere, China is developing the technology to make its surveillance state ever more intrusive, while 

its Social Credit system has mechanisms of population control that foreshadow Revelation 13:16-17. 

Russia stands as a model for militaristic revanchism, while Britain (though much diminished) continues 

to wield global clout through the vestiges of its erstwhile imperial power.  

As noted earlier (see comment on Daniel 7:7 on page 28), the ten-horned beast of Revelation 13:1-2 

combines elements of leopard, bear and lion. Listing these animals in reverse order from Daniel 7:4-6 

perhaps indicates the relative prominence or importance of the various characteristics, with leopard-

like elements to the fore, its bear-like nature next and what belongs to the lion least dominant). All 

these will go towards making a new and terrifying beast. If there were a marriage between the anti-

God, anti-Israel secular humanism of the European Union, the intrusive state apparatus of China, 

Russia’s readiness to resort to armed force and Britain’s global reach, we would see something very 

like what both Daniel and Revelation describe.  

Whatever the various kingdoms might be, both they and their rulers will be manipulated by Satan for 

his purposes: “The ten horns you saw are ten kings who have not yet received a kingdom, but who for 

one hour will receive authority as kings along with the beast. They have one purpose and will give and 

will give their power and authority to the beast. They will make war against the Lamb, but the Lamb 

will overcome them because he is Lord of lords and King of kings – and with him will be his called, 

chosen and faithful followers.” (Revelation 17:12-14).  

Come what may, we should remember that “Those who are wise will shine like the brightness of the 

heavens, and those who lead many to righteousness, like the stars for ever and ever.” (Daniel 12:3).   
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Questions for discussion 

Session 1 

1. Is it possible to take good things from today’s equivalent of “the literature of the Babylonians” and 

not be corrupted by it? How should we navigate modern culture? 

2. Does 1 Corinthians 8 mean believers are free to do differently than Daniel and his friends? What’s 

changed between then and now in terms of how we should act, and what’s stayed the same?  

3. What do we find seductive about the modern incarnation of Babylon and how can we do a better 

job of resisting its temptations? 

Session 2 

1. Is today’s practice of astrology, fortune-telling (divination) and Tarot harmless? What should the 

Christian response to these things be? 

2. In what circumstances (if any) should we confront the occult, and how? Or is the occult something 

we should simply steer well clear of?  

3. Can (should) we expect to have the same power in prayer in Daniel, and how can we grow in this 

power? 

Session 3 

1. Daniel was in a spiritual battle in Babylon. How is this same spiritual battle playing out in our own 

time and place? 

 

2. What can we learn from Daniel about walking in the light in a place of gross darkness? 

 

3. What does it mean for us to be sons of Zion rather than sons of Greece (or Babylon)? What can we 

do to become more like sons of Zion? 

Session 4 

1. How can we put ourselves in the best possible position to (a) resist the seductive lure of evil and 
(b) withstand attacks on God's people? 

2. Where should our line in the sand be in terms of saying no to the demands of the state? 

3. Can (should) we do more to embrace the transforming effect of experiences that cause us to pass 
through the fire? 

Session 5 

1. In what ways is Babel trying to reassert itself, and should we be trying to resist it?  

2. Does the biblical model of good government have any relevance at this point? 

3. What hope can we take from the fact that God leaves a "stump"? 
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Session 6 

1. Is there more we can (should) be doing to speak out about the wickedness and sinfulness we see 
around us? 

2. How can we stand more effectively against a culture that tries to degrade people to the level of 
animals? 

3. How can we pray more effectively for rulers and those in authority, so instead of seeking "the 
glory of [their own] majesty" (Daniel 4:30), they work for the common good? 

Session 7  

1. What are the parallels, if any, between Babylon and our society today?  What can we learn? 

2. Daniel was absolutely clear in his response to Belshazzar.  How do we keep the faith in a society 
hostile to God? 

3. Is there hope for our society and nation, or is the writing already on the wall? 

Session 8 

1. What can we learn from Daniel’s faithful, intentional, regular and unfailing approach to prayer? 

2. What does it mean to be “found innocent in [God’s] sight” (Daniel 6:22) and how do we “[trust] in 

[our] God” (Daniel 6:23) in everyday life? 

3. How can we stand in the face of mob rule and the demands of the crowd?  

Session 9 

1. What parallels (if any) do we see between our own time and the circumstances in which Daniel 

had this dream? 

2. What’s our reaction to God as the Ancient of Days? What does this phrase tell us about Him? 

3. Does the existence of a court in heaven mean God is legalistic?  

Session 10 

1. Is precise identification of the kingdoms represented by the four beasts important, or can we treat 

Daniel’s vision as conveying general truths that apply to all times and places?  

2. Why does the text concentrate on the fourth beast? Does this tell us anything about where our 

focus should be?  

3. How do we react to the fact that “the saints will be handed over [to an Antichrist-type ruler] for a 

time, times and half a time” and that he “was waging war on the saints and was defeating them”?  

Session 11 

1. How do we respond to the dreams, visions and angelic appearances in Daniel? Are they real or 

only symbolic? Do we expect to encounter such things today? 

2. Should we concern ourselves with what goes on in the unseen realms?  
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3. Has rebellion by God’s people (Daniel 8:12) allowed the proper sacrifice to be “given over” to idol 

worship in our own day? If so, what (if anything) should we do about it?  

Session 12 

1. Daniel treats Israel (and especially Jerusalem) as the focus of redemption history. Is that still true 

today and, if so, what does this mean for us?  

2. Does the current worldwide rise in antisemitism have any relevance in connection with what 

Daniel describes?  

3. Does the idea of there being an “appointed time” (Daniel 8:14) for things to happen comfort or 

concern us? 

Session 13 

1. Are we able not just to confess what our nation has done in the past, but to repent before God in 

respect of the wrongdoing of previous generations?  

2. To what extent is our nation on the same path of disobedience, decline and judgment as Judah? Is 

there anything we can do about it?  

3. What can we learn from how Daniel prayed for his nation? 

Session 14 

1. Should fasting be a regular part of our lives? What power or purpose does it have?  

2. Does what Daniel says about the existence of a demonic hierarchy have implications for how we 

should (or shouldn’t) engage in spiritual warfare? 

3. Does the fact there’s a Book of Truth kept in heaven mean anything for us here on earth?  

Session 15 

1. Is your confidence in biblical prophecy increased by learning of the detailed fulfilment of what 

Daniel foretold? If you still have reservations about the reliability of the Bible, why is that?  

2. Do Daniel’s prophesies in any way change how you see history? Do present-day believers need to 

engage more with history?  

3. Why does Daniel talk about the King of the North and King of the South, instead of identifying 

them more specifically?  

Session 16 

1. The contemporaries Daniel and Ezekiel greatly emphasised God’s sovereignty and control over 

future events. Why did the LORD choose this point in history to release the message they brought?  

2. Is Daniel helpful in enabling believers to withstand coming times of persecution? What lessons 

and comforts can we take from what he says? 

3. Are Daniel’s dreams and visions useful in gaining a practical understanding of how Free Will and 

divine Providence interact?  
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Session 17 

1. Are there any things performed in the physical by Daniel and his three friends that believers today 

need to perform in the spiritual? If yes, how do we go about doing this? 

2. What does it mean for us to “go our way” at this point in redemption history? 

3. Daniel’s dreams and visions foresee terrible wars and desolations, plus persecution for believers. 

To what extent does this book also give a message of hope?  

Session 18  

1. Have Daniel’s prophesies been totally fulfilled, or should we look for more fulfilments to come? 

2. Is it possible to understand Daniel’s prophesies by looking at them in isolation, or do we need to 

look at other biblical prophecy, too? 

3. Why will people be taken in by the Antichrist or man of lawlessness when the Bible gives so many 

clues about what to watch out for? How can we warn people more effectively?  

Session 19 

1. How close to the Second Coming of Jesus are we? What implications does our answer to that 

question have for how believers should act?  

2. Will the identity of the beasts and the horns only become clear after the event, or can we expect 

to be able to identify them beforehand?  

3. How can we avoid the trap of making the facts fit our preferred theories about what Daniel’s 

prophesies mean?  

Session 20  

1. What have we learnt about living in Babylon?  

2. How can we translate what we’ve learnt into action that will manifest the Kingdom?  

3. Have these sessions changed our understanding of Daniel and end-time events? If so, how? 

 

Reconstruction of the royal palace at Susa  
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Postscript 

There are some who say the book of Daniel can’t have been written when and by whom the Bible says 

it was written, namely by the prophet Daniel himself in the 6th century BC. The reason for this claim is 

that if the book is what it appears on its face to be, it tells the future with pinpoint accuracy hundreds 

of years in advance and – so it’s said – this is simply impossible. Consequently, the argument goes that 

the book must have been composed in the second century BC at (or shortly after) the time Antiochus 

IV ruled. On this hypothesis, Daniel becomes a propagandistic presentation of things that have already 

happened. The trouble with this reasoning is that Daniel was part of the Septuagint (a translation of 

Hebrew Scriptures into Greek believed to have been competed at Alexandria in Egypt between roughly 

280 and 250 BC). Since the Septuagint predates the reign of Antiochus IV (175-164 BC) by at least 75 

years, this gives the lie to the assertion that long-range predictive prophecy is impossible. There is in 

fact no reason to assume the book is anything other than what both Jewish and non-Jewish believers 

have always thought it to be.  

Babylon and what it represents feature heavily not only in the early chapters of Daniel, but elsewhere 

in Scripture. Seven chapters foretell the fall of Babylon, five in the Old Testament and two in the New. 

They describe how this will come about through a confederacy of nations (Isaiah 13:3) on the Day of 

the LORD, when neither sun, moon nor stars will shine (Isaiah 13:9-10) and will happen “in a moment, 

on a single day” (Isaiah 47:9). The destruction of Babylon will be akin to that of Sodom and Gomorrah, 

a swift and permanent desolation that will ensure the city is never inhabited again (Isaiah 13:19-20). 

All this will take place after God’s people have fled the city in obedience to His Word (Jeremiah 51:6, 

and see also Isaiah 14 and 47, plus Revelation 17 and 18).  

 

Ruins of ancient Babylon in the present day  

The Persian conquest of 539 BC was completed in a single day, so could be an initial (partial) fulfilment 

of these prophesies, but there are clearly other aspects yet to be worked out. A sudden and complete 

destruction of Babylon didn’t happen under Cyrus – Babylon was still a major city when Alexander the 

Great died there in 323 BC, existed when the apostle Peter wrote (1 Peter 5:13) and the Babylonian 

Talmud was compiled there around AD 500. The Babylonian system remains with us in measure today 

through its economic system, astrology, learning, religion and more. The ancient city of Babylon has 

been extensively excavated, but there will come a time when “with … violence the great city of Babylon 

will be thrown down, never to be found again.” (Revelation 18:21).   
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